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Abstract?!

Bahd’u’llah’s epiphanic experience in the Siyah-Chal (Black Pit) in 1852 is considered the point when He
received “the first intimations of [His] dawning Revelation.”? This is often understood to mean that
Baha’u’llah did not manifest any divine revelation prior to His encounter with the Maid of Heaven in the
Siyah-Chal. The primary purpose of this research is to provide evidence for a claim that, while the Siyah-
Chal was certainly “the birth[place] of the Mission of Bahd’u’llah,”? and that the ministry of Bahd’u’llah
thus did indeed commence with His experience in that prison, the awakening of Baha’u’llah to His divine
station might have gone through multiple stages and that His experience in the Siyah-Chal could be
regarded as the culmination of that process. Evidence supporting this thesis comes from significant
experiences throughout Baha'u’llah’s life, spanning from childhood episodes in the 1820s—-1830s
through formative events in the 1840s leading up to 1852. This paper draws on the Writings of
Baha’u’llah and ‘Abdu’l-Bah3, as well as hagiographical accounts showing how members of Bahd’u’llah’s
inner circle recognized His station before the Siyah-Chal experience. Special attention is given to Tahirih
(Qurratu’l-‘Ayn), whose writings suggest she recognized Baha’u’llah, before His encounter with the Maid
of Heaven in the Siyah-Chal, as a Manifestation of God equal to the Bab and previous Manifestations.

Babi-Baha’i Theophanology

Unlike Jewish* and Islamic® sacred texts, which appear to suggest that Moses and Muhammad were
mere mortals, Babi-Baha’i theophanology has closer parallels with the Christological notion of Jesus in
the Gospel of John as the Logos or the eternal Word of God appearing in the flesh. As such, the
scriptures of the Babi and Baha'i religions not only presuppose the preexistence of the Manifestations of
God (mazdhir-i-ilahi), but also affirm that they are always Manifestations, before and after the onset of

1The present authors would like to thank Naeem Nabiliakbar, Omid Ghaemmaghami, Moojan Momen, Anthony A. Lee, and
Brent Poirier for their valuable contributions to this paper.

2 Shoghi Effendi, God Passes By (U.S. Baha’i Publishing Trust: Wilmette, lllinois, 1979), p. 237.

3 Shoghi Effendi, Messages to the Bahd’i World: 1950-1957 (U.S. Bahd’i Publishing Trust: Wilmette, Illinois, 1971), p. 124

4 Exodus 4:10. Upon learning that He has been chosen to lead the Hebrews out of captivity in Egypt, Moses complains to God
that He has a speech impediment, implying that He is not the best choice for the task (let alone worthy of the mantle of
Prophethood).

5 Qur'an 18:100. God instructs Muhammad to tell his followers that He (Muhammad) is a man like others, a mere mortal,
appearing to indicate that God could have picked any other man to be the recipient of divine revelation.
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divine revelation. In fact, Bahd’is consider these Manifestations to be a distinct level of being—above
humans and below the Divine®—Who are predestined to act as intermediaries between God and man,
insofar as God, in Essence, remains unapproachable and unknowable. Thus, Bahd’i theology can best be
described as apophatic’ in nature, and redefined as manifestation theology or theophanology
(mazhariyyat).® Manifestations of God are viewed as the Sadratu’l-Muntahd,® Who represents the
furthest extent to which humans can understand God. In other words, these Manifestations are as much
God as humans can ever hope to know, whether in this life or in the hereafter.l® Thus, even before the
start of their ministries, while they are not fully manifested, they are conscious of their station. To that
effect, we have the following passage from a Tablet of Baha’u’llah to Mirza ‘Ali-Muhammad Varga dated
29 Rajab 1304 A.H. (23 April 1887), in which He says:

The Universal Manifestations of God have ever A5 Lagl Wlos g ogTj}e_b 31 Jud &Kﬂw
been aware [of their station], even before [the
inauguration of] their dispensations [zuhur]. (A g“l-“- QJUG-"

They, in truth, are the Dawning-places of divine
Knowledge.!!

However, as ‘Abdu’l-Bahd explains in Some Answered Questions, the Manifestations have three stations.
Their “awakening” refers only to their “corporeal existence”:

From the beginning, that sanctified Reality is 3929 w4 adlg coluo ) dwddie O B> 41,,]\
undoubtedly aware of the secret of existence, B _ B
and from childhood the signs of greatness are oW 0T 51 6183 BT cdgab G 3l 9 sl

clearly manifested in Him. How then could He : . &
Ol D> b45.>9.w" 4;9S_>(,wg:‘.w\ T2 |
fail, in spite of such bounties and perfections, to " = ¢ e 22

be conscious of His own station? Tl Hleddw! OYLS 9 Olsgud

We mentioned the three stations of the > ‘:Lc"u ﬁ?.))s‘atiﬁ MJSS dwdBo )QLEU., 9
Manifestations of God: that of corporeal

6 ‘Abdu’l-Bahd, Some Answered Questions (Haifa, Israel: Bahd’i World Centre, 2014), ch. 39.

7 Jack McLean, “Prolegomena to a Baha'i Theology.” Journal of Bahd’i Studies 5:1 (Ottawa, Ontario: Association for Bahd’i
Studies North America, 1992), pp. 25-67.

8 Juan Cole, “The Concept of Manifestation in the Bahd’i Writings.” Monograph; Bahd’i Studies, 9 (Ottawa, Ontario: Baha'i
Studies Publications, 1982).

9 The Sadratu’l-Muntaha (lit., “The [Lote-]tree beyond which there is no passing”) refers to “a tree which, in ancient times, the
Arabs planted to mark the end of the road” (Shirley Macias, “The Verse of Light, the Sadratu’l-Muntaha (Divine Lote Tree), and
the Unfoldment of God's Plan.” Bahd’i Library Online. 1991. Accessed 14 January 2018. Available online here), but itis also a
term that appears in the Qur’an (53:10-18, 34:16, 56:28) and holds significance for Muslims. This term has been interpreted in
the Bahd’i framework as a reference to the Manifestation of God.

10 For a lucid explication of this theme, refer to Baha’u’llah’s Lawh-i-Tawhid (“Tablet of Divine Unity”). A composite translation,
partially authorized (certain passages rendered by the Guardian) and partially provisional (the remaining passages rendered by
Adib Masumian), is available online here

11 ‘Abdu’l-Hamid Ishrag-Khavari, Md’idiy-i-Asmdni, vol. 4 (Tihran: Bah&'i Publishing Trust, 1972), p. 154. Provisional translation
by Adib Masumian.
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existence, of individual reality, and of perfect
divine manifestation, which can be likened to the
sun, its heat, and its light. Other individuals also
share the corporeal station and the rational
soul—the spirit and mind. Thus the passages that
state, “I lay asleep when the breeze of God
wafted over Me and roused Me from My

slumber”1?

are akin to Christ’s saying, “The flesh
is full of sorrow but the spirit is rejoiced”, or
again, “lI am afflicted”, or “l am at ease”, or “l am
troubled”: All these refer to the corporeal station
and have no bearing on the individual reality or
on the state of manifestation of the divine
Reality. Consider, for example, that thousands of
vicissitudes may occur to the body of man of
which the spirit remains wholly unaware. It is
even possible for certain members of the body to
be completely impaired and for the essence of
the mind to remain unaffected. A garment may
sustain a myriad rents and tears and the wearer
may yet remain unharmed. Thus, the words of
Baha’u’llah, “I lay asleep when a breeze wafted
over Me and roused Me from My slumber”, refer
to the body.*3
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In response to a query by Glenn Shook, in which he had asked whether the Bab and Baha’u’llah had

realized their stations when they were young, Shoghi Effendi, in a letter written on his behalf dated 19

November 1945, affirmed that they were indeed aware to some extent, with the caveat that the exact

nature of that awareness is inscrutable:

12 cf, Gleanings from the Writings of Bahd’u’lléh, XLI; and Suriy-i-Haykal, 91192.

13 ‘Abdu’l-Bahd, Some Answered Questions, ch. 39.6.

14 The present authors are grateful to the late Don Calkins for providing them with this helpful context for the letter written on

Shoghi Effendi’s behalf.
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The Manifestations no doubt had some consciousness of their station, but what the nature of
that consciousness was we do not know.

Within the above context, Moojan Momen initially proposed three periods for the life of Baha'u’llah,
two of which also composed His ministry:!®

(1) The Pre-revelation Period: Extending from the beginning of Baha’u’llah's life up until
sometime between late 1852 to early 1853, during which time Bahd’u’lldh had not yet
received divine revelation or advanced any theophanic claims.

(2) The Period of Messianic Concealment: Extending from late 1852 or early 1853, when
Bahd’u’llah had a spiritual encounter in the Siyah-Chal with the Maid of Heaven, to 1863, in
which year Baha’u’llah announced His station as the Babi Messiah (“Him Whom God shall make
manifest”) to a small audience of close friends and family in the Garden of Ridvan. During this
period, Baha’u’llah was the recipient of divine revelation (wahy) but had not yet disclosed to
anyone that He was the bearer of a new Cause (amr).

(3) The Period of Theophanic Disclosure: Extending from 1863 to 1892, during which time
Bahd’u’llah continued to receive divine revelation, and began to assert His status as the bearer
of a new Cause. These assertions gradually became bolder and more frequent with the passage
of time—for instance, to the Babis of Persia from 1866 to 1867, and then to the rest of the
world from 1868 to 1872.

In confirmation of the above hypothesis, Momen has claimed more recently®® that a turning point in
Bahd’u’llah's life—to wit, the changes that occurred in His comportment, speech, and thought, which He
describes in the Lawh-i-Babu’l-‘Ata (discussed further below)—began in the Siydh-Chal when He was
about 35 years old, not at any time prior to that (i.e., during His childhood or adolescence). Nosratullah
Mohammad Hosseini has also supported this position in his paper (in Persian) on Baha’u’llah’s “Days of
Concealment” (Ayydm-i-Butun).?° However, this hypothesis presents numerous challenges, which we
will discuss below.

A close examination of the first stage (the Pre-revelation Period) of Momen’s taxonomy above
suggests that, true to ‘Abdu’l-Bahd’s explanation that Manifestations are always Manifestations,
Bahd’u’llah’s physical reality was in a state of sleep and silence at birth. Then, through a series of
developments—beginning in His childhood, and culminating in His Siyah-Chal experience—Bahd’u’llah's

15 Shoghi Effendi, Directives from the Guardian (New Delhi, India: Baha’i Publishing Trust, 1973), p. 43.

16 Moojan Momen, “Messianic Concealment and Theophanic Disclosure.” Bahd’i Studies Review 20:1, pp. 51-67.

17 In personal correspondence with the present authors (February 2018), Momen later stated that Baha’u’llah and His family
would have left Persia for exile to ‘Irdq no later than mid-December 1852. Therefore, His encounter with the Maid of Heaven in
the Siyah-Chal could not have happened in early 1853.

18 |n fact, this period would have started no later than mid-December 1852; refer to the preceding endnote.

19 Moojan Momen, “Two Episodes in the Life of Baha’u’llah in Iran.” Lights of ‘Irfdn, Book 20 (2019), pp. 138-160.

20 See Nosratullah Mohammad Hosseini, “Ayyam-i-Butin va Marahil-i-Zuhdr-i-Jamal-i-Aqdas-i-Abha,” published in Mahbub-i-
‘Alam, p. 225, where Mohammad Hosseini associates the timing of the changes in Baha’u’lldh’s speech, comportment, speech,
and thought with His imprisonment in the Siyah-Chal.
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physical reality awakened to His divine reality over time. ‘Abdu’l-Bahd’s likening of the human states of

sleep and wakefulness to the pre- and post-attunement of the physical realities of the Manifestations to

their divine realities appears to confirm this idea:

This is the station of divine revelation. It is not a
sensible, but an intelligible reality. It is sanctified
from and transcendent above past, present, and
future. It is a comparison and an analogy—a
metaphor and not a literal truth. It is not the
condition that is commonly understood by the
human mind when it is said that someone was
asleep and then awoke, but signifies a passage
from one state to another. For example, sleeping
is the state of repose, and wakefulness is the
state of motion. Sleeping is the state of silence,
and wakefulness is the state of utterance.
Sleeping is the state of concealment, and
wakefulness is that of manifestation.

Briefly, the Manifestations of God have ever been
and will ever be luminous Realities, and no
change or alteration ever takes place in Their
essence. At most, before Their revelation They
are still and silent, like one who is asleep, and
after Their revelation They are eloquent and
effulgent, like one who is awake.?
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‘Abdu’l-Baha expands on the above explanation in subsequent chapters of Some Answered Questions.

For example, He concludes chapter 38 with the following summarization of the three stations of the

divine Manifestations, which offers a helpful framework by which we can gain an approximate

understanding of the nature of Bahad'u’llah’s “awakening”:

21 ‘Abdu’l-Baha, Some Answered Questions, ch. 16.8-10.
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... the Manifestations of God have three stations:
the physical station, the station of the rational
soul, and the station of divine manifestation and
heavenly splendour. The corporeal station will
inevitably perish. As to the station of the rational
soul, despite having a beginning, it has no end
and is endowed with everlasting life. But as to
that holy Reality of which Christ says “the Father
is in the Son”, it has neither beginning nor end:
Its “beginning” refers merely to His revelation of
His own station. Thus, by way of analogy, He
likens His silence to sleep: A man who is silent is
like one who is asleep, and when he speaks, it is
as though he has awakened. And yet the sleeping
and the wakeful man are one and the same
person: No change has taken place in his station,
his loftiness, sublimity, inner reality, or innate
nature. It is merely that the condition of silence
has been likened to sleep, and that of
manifestation to wakefulness. A man, whether
sleeping or awake, is the same man: Sleep is
simply one possible state, and wakefulness
another. And so it is that the period of silence is
compared to sleep, and the period of
manifestation and guidance to wakefulness.??
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These points are further elaborated on in chapter 39 of Some Answered Questions, “The Human and the

Divine Stations of the Manifestations.” Additionally, in chapter 58, “The Extent and Limitation of Human

Comprehension,” ‘Abdu’l-Baha addresses the “awakening” of Bahd’u’llah and Christ as referring to the

“corporeal station of the Manifestations, but Their heavenly station encompasses all things, is aware of
all mysteries, is informed of all signs, and rules supreme over all things. And this is equally true both

before and after the intimation of Their mission.

723

The Bab also discusses the immutability of the station of the Manifestations when describing the true

(divine) reality of the Babi Messiah in the Persian Bayan:

Consider thou, in like manner, the advent of Him

Whom God shall make manifest. It is through Him

that whatever now subsisteth in the contingent
world, or shall later become originated, hath
come into existence. Whether He be in His home
before His manifestation, inscrutable to all—
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22 ibid., ch. 38.8.
2 ibid., ch. 58.5.
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mankind. That which hath been hath proceeded 2 SoFee =D 7 2

from His former Manifestations, and that which w9l s
will be shall proceed from His latter
Appearances.?*

In the Qayyumu’l-Asmad’, God addresses the Bab with these words:

And We favored Thee during Thy Childhood with 3 uL‘J‘ ﬁﬂﬂ,\ R 6),;,0 Lg Sle (K598 Al g
the mighty Cause of God, as it had been decreed
as such in the Mother Book.? luade QLS el & {"s—"" oS

And elsewhere in that work, the Bab Himself asserts:

Verily as a child | was aware of the truth of My e 3L CuS U8 Syhe & 1 3L dls
own Self, and God is the Almighty, the All-
Knowing.2 lodde o)l 3l de qundd

Affirming the changelessness of Their divine reality, Bahd’u’llah Himself states that the Manifestations
have special stations even before Their physical birth:

And now concerning thy question about the 03 Ol W ged Jlguw yol yallas 31 dS ol g
Manifestations of God. Know thou that, even in B

the wombs of their mothers, the Manifestations D 9 Jdud 9 0393 Wlolda Shls Al Ok
possessed stations—stations which they continue ol JdbUb Olewl 9 Byl ilapaza

to possess—and that these stations have ever
been disclosed according to the exigencies of
time and circumstance.?’

In the Lawh-i-Mawlud (“Tablet of the Birth”), Baha’u’llah also equates the advent of His own birth with

728

the appearance of “He Who begetteth not and Who is not begotten”**—in other words, the appearance

24 The Bab, Persian Baydn 6:4 (see INBA 62:195-6). Provisional translation by Adib Masumian.

25 The Bab, Qayyumu’l-Asmd’, Suratu’s-Sind’, verse 5 (see Qasim Muhammad ‘Abbas, al-Aydt al-Shirdziyyah (Damascus: Dar al-
Mada, 2009), p. 95). Provisional translation by Ahang Rabbani. The present authors are grateful to Ismael Velasco for
acquainting them with this passage.

26 The Bab, Qayyumu’l-Asmd’, Saratu’l-Ism, verse 34 (see ibid., p. 289). Provisional translation by Ahang Rabbani. The present
authors are grateful to Ismael Velasco for acquainting them with this passage.

27 ‘Abdu’l-Hamid Ishrag-Khavari, Md’idiy-i-Asmdni, vol. 1 (Tihran: Baha’i Publishing Trust, 1971), p. 22. Provisional translation by
Adib Masumian.

28 Qur'an 112:3. This verse was revealed in response to the Christian claim that Jesus was God in the flesh.
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of the Holy Spirit or the Spirit of God on earth, a divine reality that accepts no change in its nature:

This is the Dawn whereat was born He Who ‘w5 Hal d.ﬁ.la_é A 35 &) ie 3.5 489
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truth and is reckoned with them that are endued
with discernment!?®

In this connection, the following interpretation of Qur'an 112:3 (“[God] begets not, nor is He begotten”)
by the eminent Bahd’i philosopher, ‘Ali-Murad Davudi, is especially enlightening:

So, what does “He Who is not begotten” mean? It ﬁ_b_n Dol 03 03]y (s Ga> ey "_Uﬁ (“j"
means He is not born. The Manifestation of God B .
is not born. He who was born on the night of the ~ J° ‘66“50‘ D 9dipd Mgie €298 03 035 sl

2nd of Muharram, 1233 A.H., was Mirza Husayn- ..\j 3o (S y0d (& VYPY Jle o3 R .
‘Ali NUri, the son of Mirza Buzurg Nuri. The ) f f9° <
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The difference between what we might call a binary model of theophanic awakening, whereby the
variation in each Manifestation’s awakening to His own divine reality before and after His encounter

with the Holy Spirit is as stark as the flip of a switch, and a gradual model of theophanic awakening like
the one proposed in this paper is illustrated in Figures 1 and 2 below:

23 Bahd’u’llah, Days of Remembrance (Haifa, Israel: Baha’i World Centre, 2017), p. 209.

30 ‘Ali-Murdad Davudi, Uluhiyyat va Mazhariyyat (Dundas, Ontario, Canada: Persian Institute for Bahd’i Studies, 1991), p. 26.
Translation by Bijan Masumian. For a detailed exegesis (in Persian) of the Bahd’i position on Qur'an 112:3 and Baha’u’llah’s
mention of it in the Lawh-i-Mawlud, see Davudi, Uluhiyyat, pp. 25-28.
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Figure 1: The Binary Model of Theophanic Awakening

Encounter with the Maid of Heaven —]

Baha'u'llah’s Awakening to Himself as a Theophany

1817 1852 1892

Timeline of Baha'u’llah’s Life

Figure 2: The Gradual Model of Theophanic Awakening

Encounter with the Maid of Heaven —]

Baha'u'llah's Awakening to Himself as a Theophany

[ \ \
1817 1852 1892

Timeline of Baha'u’llah’s Life
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In response to a letter written by Bijan Masumian to the Bahd’i World Center, the Research Department
sent a memorandum to the Universal House of Justice which speaks to the question of whether
Baha’u’llah was aware of His station before His imprisonment in the Siydh-Chal. Among the points they
make in that memorandum, the Research Department cites the aforementioned Tablet of Bahd’u’llah to
Varqa in support of the idea that the Manifestations of God are aware of their stations prior to the
inaugurations of their dispensations. Perhaps most intriguingly, the Research Department writes that “it
may be helpful to think in terms of Baha’u’llah’s essential powers becoming fully realized during His
experience in the Siyah-Chal.”3! This helpful perspective steers us away from speculation on the

’ u

Manifestations’ “consciousness” and “awareness” —speculation that is not only problematic but futile,
since Shoghi Effendi has characterized those things as inscrutable to us. Instead, the Research
Department’s insightful comments reframe the foundation of this discussion by drawing our attention to

s

the Manifestations’ “essential powers,” a conceptualization that seems more compatible with the
foregoing explanations by ‘Abdu’l-Baha and aligns more closely, as a result, with the metaphor of
“awakening” repeatedly employed by Him and advocated for in this paper.

A related point of interest is to be found not in the memorandum itself, but in the cover letter to that
memorandum prepared by the Department of the Secretariat, in which that department alludes to “the
intimation of [Bahd’u’llah’s] Mission in the Siyah-Chal”3? [emphasis ours]. This phrasing appears to
confirm the way in which the present authors have read the term “Revelation” in such passages as “the
first intimations of Bahd’u’lldh’s dawning Revelation amidst the darkness of the Siydh-Chal of Tihrdn”33—
namely, as a reference to the dispensation or ministry of Baha’u’llah (synonymous with His “Mission”),
rather than the point when He began to receive divine revelation. The interchangeability found in
authorized translations of Bahd’i Writings between the terms “Revelation” (as a proper noun) and
“Dispensation” would seem to bear out this position, lending support to the argument that there is a
distinction to be made between “revelation” (wahy), which denotes literal revelation from God, and
“Revelation” (zuhur), which refers to a divinely-ordained dispensation. If correct, this distinction allows
for the possibility that Bahd’u’llah may have received revelation before His incarceration in the Siyah-
Chal. Through the lens of this reading, in which “Revelation” and “revelation” are not mutually exclusive,
Shoghi Effendi’s designation of the Siydh-Chal as the place where Bahd’u’llah was given “the first
intimations of [His] dawning Revelation” need not imply that He received no revelation before He was

imprisoned there.

Evidences of Awakening and Disclosure

Baha’u’llah’s Childhood Experiences

There are a number of hagiographical accounts from Baha’u’llah’s childhood that seem to support the
idea that His theophanic awakening went through stages. Below are three such accounts:

31 Research Department at the Baha’i World Center, memorandum dated 17 January 2019 and addressed to the Universal
House of Justice. Private correspondence with Bijan Masumian, who was copied on this memorandum.

32 Department of the Secretariat at the Bahad’i World Center, cover letter to a 17 January 2019 memorandum addressed to the
Universal House of Justice. Private correspondence with Bijan Masumian, the recipient of this cover letter.

33 Shoghi Effendi, God Passes By, p. 237.
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Letter to the Relative

There is an undated letter from Bahda’u’llah in His own hand—which He wrote to one of His relatives
when He was a child, and has been authenticated by the Bahd’i World Center—in which He claims to
have access to special spiritual capacities, even at a tender age:

He is the Best-Beloved G gaxoll g2
God willing, Thou art abiding in the shade of Colie O3 9 Glesy Caamy Ll 5o dllsLidl

God’s mercy, and reposing beneath the canopy of

2 w3 9 dudb g e 9 oSl Gl
bydas 3 (2 ol 097 09 I Jas Sz5S (e
To outward seeming, | am but a child, and lack

the ability to read or write. Yet, because this J"-’.'d_ﬁ Llgs( 2 P’L“d_ ool Saoo (A
unlettered One cleaveth tenaciously to the Divine

Divine bounty.

D ggdun 1oy bl oJle yo pl 9 dwogs
Lote-Tree, he readeth without acquired S JA > ub PJ s

knowledge, and writeth without having learned A 9 02940 08T o ol 5l kel sl
how to do so. Unto them that are endued with

insight, this fact is clear and apparent in the

world of inner realities. All else are not, and have

never been, aware of this mystery.3*

The Puppet Show

In another episode from His childhood, Baha’u’llah describes witnessing an elaborate puppet show at
the wedding of one of His brothers. The show demonstrated the pomp, glory, and riches of those in
power—namely, the king, the princes, and ministers of the court—and it also included scenes of war
and political intrigue. The puppet show probably enthralled most of the children in the audience, who
may well have imagined themselves as some of the authority figures in the show. Yet, according to
Baha’u’llah's own testimony, the experience made a radically different impression on Him. After the
show, He approached the puppeteer and asked what was in the box he was carrying. The puppeteer
explained that all the characters from the show, with all their pomp and pageantry, were now contained
in that box. Bahd’u’llah’s reaction to the puppeteer’s response shows His remarkable precociousness:

34 pyblished in Mahbub-i-‘Alam (Canada: Intisharat-i-Majalliy-i-‘Andalib, 1992), p. 183. Provisional translation by Adib
Masumian. Abu’l-Qasim Afnan, the author of the article in which this letter appears, notes that Bahd’u’llah wrote it when He
was “six or seven years old” (ibid.), but gives no source for this claim. The authenticity of this letter from Baha’u’llah has been
confirmed by the Research Department at the Baha’i World Center in private correspondence with Bijan Masumian, in which
they note that “the letter is among the authentic Writings of Baha’u’llah and was written in His own handwriting,” and that “the
original manuscript of the letter is held in the Archives at the World Centre” (Private correspondence from the Department of
the Secretariat at the Baha’i World Centre to Bijan Masumian dated 25 May 2018). A facsimile of Bahd’u’llah’s letter has been
published in Nafahdt-i-Quds (New Delhi: Bahd’i Publishing Trust of India, n.d.), p. 1. A scan of the letter as it appears in that
work is available online here: http://bit.ly/BahaullahChildhoodLetter.
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Ever since that day, all the trappings of the world Jio ‘:;}Lf_ u"ﬂﬂ“ L3s ol o> Ay C)Tj\
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have seen extinction before it; and God, verily, is
a sufficient witness!”3°

The puppet show demonstrated to Bahd’u’llah the insignificance of the vanities of the world, as well as
the ephemerality of this existence, and indicates to us how markedly different Bahd’u’llah’s thinking and
aspirations were from those of other children. Later in His life, we witness how Baha’u’llah’s
renunciation of the privileges of this world leads Him to reject social and political power when, after His
father’s death, the prime minister Haji Mirza Aqgasi offers Him a government post, which Baha’u’llah
declines in favor of devoting Himself to spiritual endeavors.

The Banu Qurayzih Experience

In an undated Tablet, which will be referred to here as the Lawh-i-Babu’l-‘Ata after a phrase which
occurs in its opening words (but which has also been called the Lawh-i-Banu Qurayzih by others),
Bahd’u’llah recounts the profound sadness He felt when, as a child, He read Muhammad-Bagir Majlisi’s
account of the massacre of the Jewish Banu Qurayzih tribe by Muslims.?® The account greatly perplexed
Bah&’u’llh at first, but He eventually came to see the wisdom behind the apparent cruelty in the story.’
Bahd’u’llah then explains how, sometime after this experience, He underwent a transformation that

35 Bahd’u’llah, The Summons of the Lord of Hosts (Haifa, Israel: Bahd’i World Centre, 2002), pp. 165-68.

36 “The Bani Qurayza were one of the three major Jewish tribes in pre-Islamic Medina (Yathrib)... According to the Islamic
sources... the Band Qurayza, under the leadership of Ka‘b ibn Asad, struck a nonbelligerency treaty with Muhammad shortly
after his arrival in Medina in 622. When the enemies of the Muslims besieged Medina in 627, the leader of the already-exiled
Bant Nadir, Huyyay ibn Akhtab, convinced Ka‘b to violate the agreement and negotiate with the enemy. However, Muhammad
was able to undo the new alliance. With the departure of the enemy, Muhammad attacked the Banl Qurayza for having
violated the treaty. Besieged in their forts for nearly a month, they ultimately surrendered unconditionally, placing their fate in
the hands of Sa‘d ibn Mu‘adh, with whom they had a preexisting alliance. Sa‘d turned against them. Trenches were dug and the
men, numbering somewhere between four hundred and nine hundred, were marched out, executed, and buried as
Muhammad watched. The women, children, and under-age boys were sold into slavery or distributed as gifts” (Shari Lowin,
“Bant Qurayza.” Encyclopedia of Jews in the Islamic World, pp. 338-39).

37 Refer to two versions of this Tablet: the first published in Fadil Mazandarani, Asrdru’l-Athdr, vol. 2 (Tihran: Bahd’i Publishing
Trust, 1968), pp. 17-18; the second in ‘Abdu’l-Hamid Ishrag-Khavari, Md’idiy-i-Asmdni, vol. 7 (Tihran: Baha’i Publishing Trust,
1972), pp. 135-37.
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began at the dawn of the second day of Muharram of that year and lasted twelve days. The exact year
of the experience is not specified in the Tablet. The transformation involved a noticeable change in His

demeanor, speech, and thought, and also His attainment to certitude about God's justice, in the face of
what at first seemed to Him to be unjust treatment of the Banu Qurayzih tribe by Muhammad and His
followers. After that experience, He appeals to God—notwithstanding His tender age—to “establish

love, fellowship, and unity among all the inhabitants of the earth.” This clearly shows that, even as a

child, Baha’u’llah was already demonstrating a predisposition to the grand ideals of universal love and

world unity that later became the focus of His life and mission. Below is the original text along with a

provisional translation of the relevant passages from this Tablet (emphasis ours):3®

In My Name, through which the portal of grace
[bdbu’l-‘atd] hath been opened to all who are in
heaven and on earth

The atoms of every contingent being and the
realities of all created things bear witness that
this Servant, from the time of His advent and the
moment of His declaration, hath had no goal but
the salvation of mankind and the quenching of
the fire of hatred and opposition...

When | was but a child, this Wronged One read
an account of the invasion of the Banu-Qurayzih
recorded in a book attributed to the late Mulla
Bagir Majlisi. From that very moment, | became
so perplexed, and was stricken with such
profound grief, that My pen is powerless to
describe it—though what transpired during that
event was the decree of God, and its only
purpose was to annihilate the oppressors.

Yet, as | beheld the limitless ocean of [divine]
pardon and mercy surging before Me, | would, in
those days, implore God—exalted be His glory—
to bring about that which would foster love,
fellowship, and unity amongst all the peoples of
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38 |n the original passage (taken from Asrdru’l-Athdr, vol. 2, pp. 17-18), Baha’u’llah refers to Himself in the third person, but for
the most part this has been changed to the first person in the following provisional translation (with the exception of “this

Wronged One”) to sound less stilted.

13

© 2025 Association for Baha’i Studies UK



Baha'’t Studies Review
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on earth. "
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Most High, We removed, at Our irresistible and

irrevocable bidding, all mention of whatsoever azl 9 pildilay poime pre ol 039 Sl
had been the cause of affliction, calamity, and Sl s JJU Sl 5 @ch:\ -

strife, and have revealed only that which will
conduce to concord and unity.

In his analysis of this Tablet, Momen has argued that, while what we might call Baha’u’llah’s “Banu
Qurayzih experience” took place in His childhood, this twelve-day long “transformation” (inqildb)
actually took place many years later in 1852 while He was imprisoned in the Siydh-Chal.*® That
chronology, however, would present multiple challenges.

For one thing, identifying the Siyah-Chal as the location of the transformation would mean that
Bahd’u’llah could not have harbored any messianic secret before 1852, which would disqualify all of His
Writings prior to His imprisonment from being considered products of divine revelation.

Additionally, if the transformation took place in the Siyah-Chal, it would also mean that Baha’u’llah
did not resolve His inner conflict and perplexity over the Banu Qurayzih episode for decades and did not
achieve certitude about God’s justice until He was 35 years old. This is highly unlikely, as it would have
meant Bahd’u’llah continued to doubt the legitimacy of Muhammad and His Revelation for many years,
thus making it difficult—if not impossible—for Him to later accept the Bab’s claims.

The timing of this transformation ultimately hinges on how we read the all-important “suddenly”

39 Literally, “the month of [My] birth” in the original text.
40 Moojan Momen, “Two Episodes in the Life of Bahd’u’llah in Iran.” Lights of ‘Irfdn, Book 20 (2019), pp. 153-157.
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(baghtatan) which occurs in the Lawh-i-Babu’l-‘Atd.*! Such scholars as Moojan Momen and Nosratullah

Mohammad Hosseini believe that the word describes not the passage of time culminating in

Baha’u’llah’s transformation, but simply the instantaneity of the transformation itself, which from their

perspective could have happened much later in His life. The present authors, on the other hand, are of

the opinion that Bahd’u’llah is using “suddenly” to mean that He underwent this transformation as a

child, shortly after reading about the massacre of the Banu Qurayzih at a tender age.

Nader Saiedi, too, believes that Baha’u’llah’s twelve-day mystical experience—which resulted in the

aforementioned changes in His speech, comportment, and thought—occurred in His childhood after His

Banu Qurayzih experience, not while He was imprisoned in the Siyah-Chal:

The tablet [the Lawh-i-Babu’l-‘Ata] makes it clear that this twelve-day mystical experience

occurred during Baha’u’llah’s childhood. He is speaking of the grief He felt in His childhood on

contemplating the severity of the law of the sword in previous dispensations and His desire for

that severe law to be annulled. It is in that context that He says that suddenly, after reading the

book and becoming saddened by it, He had a profound experience which brought Him the joyful

tidings of “heavenly reunion.”*

To reinforce his argument, Saiedi quotes the following passage from a Tablet of Bahd’u’llah:

O contending peoples and kindreds of the earth!
Set your faces towards unity, and let the radiance
of its light shine upon you. Gather ye together,
and for the sake of God resolve to root out
whatever is the source of contention amongst
you. Then will the effulgence of the world’s great
Luminary envelop the whole earth, and its
inhabitants become the citizens of one city, and
the occupants of one and the same throne. This
wronged One hath, ever since the early days of
His life, cherished none other desire but this, and
will continue to entertain no wish except this
wish [emphasis ours].*3
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Furthermore, in one of His recently translated talks, ‘Abdu’l-Baha confirms that Bahd’u’llah exhibited
remarkable qualities even as a child, which suggests that the transformation discussed above had

41 Notably, the word baghtatan (“suddenly”) is absent from the version of this Tablet published in Ishrag-Khavari, Md’idiy-i-
Asmdni 7:135-37, but this is an error. In addition to baghtatan being present in the version published in Asrdru’l-Athdr 2:17-18
(mentioned in the preceding endnote), and also in INBA 81:159, the Research Department has stated that “the original
manuscript of this Tablet includes the word baghtatan” (Memorandum dated 15 January 2020 and addressed to the Universal
House of Justice; private correspondence with Bijan Masumian, who was copied on this memorandum).

42 Nader Saiedi, Logos and Civilization: Spirit, History, and Order in the Writings of Bahd’u’lldh (Bethesda, Maryland: Cambridge

Press of Maryland, 2000), p. 306.
43 Bahd’u’llah, Gleanings CXI. Refer to Saiedi, Logos, p. 308.
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already taken place by that time:

From the beginning of His childhood Baha’u’llah 3)\'3T3 J‘ﬁb‘ p;‘jﬁ_n_b 90 ) ijlm Jlo>
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to His knowledge, grace, wisdom, understanding,

intelligence, and perception [emphasis ours].* 9 Obwdsd G cdidlo s walgds 653 OR3

It is worth noting that the original Persian word translated here as “qualities” is atvdr, which is the same
word Bahd’u’llah uses in the Lawh-i-Babu’l-‘Atd when speaking of the change in His “demeanor” (our
translation), and that the word rendered here as “utterances” is guftdr, which is synonymous with
Bahd’u’llah’s usage of dhikr in the aforementioned Tablet to describe the similar change in His speech.

Part of Momen’s argument rests on the assumption that the term ‘urdj (“ascension”) in the passage
inqildbi kih bishdrat-i-‘urdj middd (Persian: sl zaye wylas 45 M&3); see the emphasized portion of the
Tablet above) from the Lawh-i-Babu’l-‘Ata refers to an “elevation of Baha’u’llah's spiritual state” during
the twelve-day transformation, which then brought about the changes in His “comportment, speech,
and thought.”* Yet, this rather figurative interpretation of the word ‘urtj would violate a fundamental
principle in Bahad’i theophanology discussed in the preceding pages—that any change in the state of the
divine Manifestation would suggest imperfection in their prior state, which is not possible. It might be
more accurate to read the word ‘urdj here as a literal ascension. The present authors believe that, at this
point in the Tablet, Baha'u’llah is attempting to describe the intense joy He was experiencing as a result
of His transformation—a joy so overwhelming that it seemed His soul might sever itself from His body
and ascend to the realms above.

Bahd’u’llah’s Adulthood Experiences

As with His childhood experiences, there are accounts of Bahd’u’llah’s adult years that indicate His
awakening to His station. Both hagiographical and primary sources show that, during these years,
Bahd’u’llah exercised His divine authority to reveal Tablets, including one written possibly as early as
1851 that will be discussed further below.

The “Spiritual Meeting” between the Bab and Baha’u’llah (1847)

In March 1847 —Iless than three years after the Bab’s declaration, and at a time when Baha’u’llah was
still a relatively recent Babi convert—a meeting supposedly took place between Him and the Bab, who
was in government custody and being conducted to Tihrdn. There has been a great deal of speculation

44 Authorized translation published in “Twelve table talks given by ‘Abdu’l-Baha in ‘Akka,” a collection available online here.
45 ibid., p. 156.
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and divergent opinion around the question of whether this meeting was physical or spiritual in nature.
In the aforementioned Tablet to Varqga, Baha’u’llah Himself describes this meeting as follows:

He who heralded the light of divine guidance, °‘3’W (" <3k dﬁ‘ FARY-X e cjfm O >
that is to say the Primal Point [the Bdb]—may the )
souls of all else but Him be sacrificed for His b g;‘"““"J’.}SL" 4 d3g5 all H> —olud
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concealed from all.”*®

The above account appears to suggest that the meeting was physical in nature (“to outward seeming”).
However, in a Tablet revealed in ‘Akka in response to a letter by Shaykh Kazim Samandar, Baha’u’llah
speaks of that period, mentioning a letter He had sent to the Bab through Mulld Mihdi Kani and Mulla
Mihdi Khu'i while the Bab was in the village of Kulayn. Following the Bab’s perusal of this letter,
Bahd’u’llah describes the Bab's spiritual attraction to Him, as well as a profound desire to meet Him, yet
Bahd’u’llah makes no mention of an actual physical meeting taking place between the two of them:
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In His hagiographical narrative of Babi history, The Dawn-Breakers, Nabil Zarandi quotes Baha’u’llah as
having stated the following, in 1848, to the leading mulla of the city of Amul, who had questioned Him
regarding the mission of the Bab:

46 |shraq-Khavari, Md’idiy-i-Asmdni 4:154. Translation taken from “Indications in the Writings and Historical Records Relative to
the Question Whether Bahd’u’llah and the Bab Met,” a memorandum from the Research Department of the Universal House of
Justice; originally published in Persian (‘Andalib, vol. V, no. 17, pp. 20-21) and available online in English translation here

47 Bahd’u’llah, Ishraqdt va Chand Lawh-i-Digar (Bombay: Dutt Prashad Press, c. 1892), p. 221. Provisional translation by Adib
Masumian.
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... although We had never met Him face to face, Jj ijg,- OB UL W > L 42.)§|
yet We cherished, none the less, a great affection
for Him. el 9l Ay il Coe

(29l B4 dazdloue A y3)

Later, ‘Abdu’l-Bah3, too, emphatically rejected the notion of a physical meeting between the Bab and
Baha’u’llah:

[The Bab and Bahd’u’llah] definitely did not Do g 43 O BYe w
meet.*

He repeated this assertion in a Tablet to a certain believer in Shiraz by the name of Shukuhi:

The Ancient Beauty—may my life be offered up el @ pas claall PHES Y ‘:;J_é Jle>
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be a sacrifice unto Him.>°

Furthermore, on two separate occasions when Mirzd Asadu’llah Qumi and Ahmad Yazdani asked
‘Abdu’l-Bahd whether the Bab and Baha’u’llah had ever met in the flesh, ‘Abdu’l-Baha’s response in both
cases was: “No, they did not meet.”*!

Thus, any “meeting” between the Bab and Baha’u’lldh must have been spiritual in nature. However,
the fact remains that, before this “spiritual meeting,” the Bab appeared to be sad and agitated, but
afterwards He became calm and serene.>? The question, then, is why an encounter between a
Manifestation (the Bab) who is only halfway through His six-year ministry (1844-50) and one of His
followers (Baha’u’llah)—outwardly a subordinate in 1847, still five years away from His Siyah-Chal
experience—would evoke such peace and tranquility in the heart of the Bab, unless the Bab already
knew that this particular Follower was special, and in fact none other than the Promised One of His own
dispensation.

Additionally, in the same Tablet to Varqd, Baha’u’llah confirms that the Bab also shared the news of
Bahd’u’llah's Revelation with two of His most prominent Letters of the Living, Quddus and Mulld Husayn:

48 Nabil, Dawn-Breakers, p. 461.

49 Nosratullah Mohammad Hosseini, Hadrat-i-Bab (Australia: Century Press, 2016 (2nd ed.)), p. 326. Provisional translation by
Adib Masumian. Mohammad Hosseini notes that ‘Abdu’l-Baha wrote this note in the margin of page 96 of the original copy of
Kavdkibu’d-Durriyyih, an early history of the Babi and Baha’i Faiths discussed in more detail later in this paper. There is also a
precedent for this kind of spiritual meeting in the Bible, where, according to Matthew (17:3), Moses and Elijah appeared before
Jesus and some of His apostles. ‘Abdu’l-Baha refers to that meeting, too, in Some Answered Questions, ch. 71.7.

50 Authorized translation of a passage from a Tablet of ‘Abdu’l-Baha, available online here

51 Research Department, “Indications in the Writings and Historical Records Relative to the Question Whether Bahd’u’lldh and
the Bab Met.”

52 Nabil Zarandi, The Dawn-Breakers (U.S. Bahd’i Publishing Trust: Wilmette, Illinois, 1932; trans. Shoghi Effendi), pp. 225-29.
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The Bab Confirms the Babi Messiah as His Contemporary (1847-48)

Some four to five years before Baha’u’llah's Siyah-Chal experience, the Bab confirms in the Persian
Bayan that the Babi Messiah was alive at the time and would manifest Himself before too long; He
exhorts His followers to remain vigilant for a full vdhid, or nineteen years, after His own revelation

”3% and

(1844-63), during which time Him Whom God shall make manifest could “appear in any year,
firmly establishes the year 1863 as the upper boundary of that range, after which time the Babis “will
have forfeited the fruit of [the Bab’s] Revelation unless they accept Him Whom God shall make
manifest.”>> More specifically, the Bab states in the Arabic Bayan that, in the year nine (1853), the Bébis
would “attain unto all good,”*® which Muhammad Afnan interprets as a reference to the advent of Him
Whom God shall make manifest,*” and is the year that essentially marks the inauguration of the Bahd’i
dispensation. In the Persian Bayan, the Bab even admonishes His followers not to be a cause of sadness
to Him Whom God shall make manifest during His “days of concealment” (ayydm-i-buttn) just because
they do not recognize Him.>®

Therefore, if the Bab knows as early as 1847-48 that the Messiah will appear no later than 1863, it
means the Messiah is already living among them—and if the Bab knows that, then the Messiah knows it,
too, just as Jesus knew when John the Baptist was preparing the Jews for Jesus’s advent.>® By the same
token, when the Bab speaks of the “days of concealment” of the Babi Messiah, that would require the
latter not to disclose His messianic secret to the general Babi community until the appointed time of His
advent.

53 Md’idiy-i-Asmdni 4:154. Provisional translation by Adib Masumian.

54 Persian Baydn 6:3 (see INBA 62:192). Provisional translation by Adib Masumian.

55 ibid. Provisional translation by Adib Masumian.

56 Arabic Baydn 6:15 (see al-Aydt al-Shirdziyyah p. 388). Authorized translation published in Shoghi Effendi, God Passes By, p.
29. In the Persian Baydn, the Bab equates the attainment to all good with recognition of “Him Whom God shall make manifest”;
see Vahid 3, Bab 8, in INBA 62:84. Later in that same work, this idea is stated again in slightly different terms; see Vahid 4, Bab
6, in INBA 62:125-26.

57 Muhammad Afnan, “Ayyam-i-Butun,” published in Majmu‘iy-i-Magqdldt, vol. 1 (Dundas, Ontario, Canada: Persian Institute for
Baha’i Studies, 2013), pp. 409-410.

58 Persian Baydn 6:15 (see INBA 62:232). Refer to two articles for extensive treatments of Baha’u’lldh’s “days of concealment”:
(1) Nosratullah Mohammad Hosseini, “Ayyam-i-Butin va Maréhil-i-Zuhlr-i-lamél-i-Aqdas-i-Abha,” published in Mahbub-i-‘Alam
212-54; and (2) Muhammad Afnan, “Ayyam-i-Butun,” published in Majmu‘iy-i-Magqdldt 1:404-43.

59 To clarify, this point is not necessarily evidence of awakening or disclosure, but of the divine reality of the Manifestation
being “conscious of His own Station” “from the beginning,” as explained on p. 2 of this article.
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Accounts from Nabil’s Narrative, The Dawn-Breakers (1848-51)

According to Nabil, in 1848, the same year in which the Persian Bayan was revealed, Bahad’u’llah
“revealed Tablets” at the Conference of Badasht for those present, and also conferred “new names”
upon them, every day for 22 days.?® These Tablets were chanted by Mirza Sulayman Nuri in the presence
of all 81 participants. Revealing Tablets and granting titles would seem to be evidence of Baha’u’llah’s
awakening to and disclosure of His divine station. Since Bahd’u’llah never mentions the appearance of
the Maid of Heaven to Him before the Siyah-Chal experience, the Badasht episode of “revealing
Tablets,” though hagiographical, would appear to indicate that Baha’u’llah received divine revelation as
early as 1848. If that is the case, then Momen’s taxonomy would have to be adjusted accordingly. This
would also mean that Baha’u’llah was receiving divine revelation during the Bab’s ministry, which in turn
would mean that two independent Manifestations were receiving divine revelation simultaneously—an
unprecedented occurrence in the annals of religious history. Additionally, the fact that neither Quddus
nor Tahirih opposed Baha’u’lldh's actions at Badasht suggests that both of them also had foreknowledge
of Bahad’u’llah's station. We will discuss this hypothesis more fully in the section on Tahirih below.
Furthermore, Nabil writes that, in October 1851 —about a year before the Siyah-Chal
experience—Baha’u’lldh meets with Shaykh Hasan Zunuzi in Karbild and confides His messianic secret in

him.®!

The Lawh-i-Hamd-i-Musha‘sha‘ (18517?)

There is also a very important but relatively unknown® Tablet to which the present authors will refer
here as the Lawh-i-Hamd-i-Musha‘sha‘ (“Tablet of the Effulgent Praise”), provisionally named after its
opening words. Fadil Mazandardni has asserted that Bahd’u’llah revealed this Tablet in 1851 for the
eminent Babi, Mulld Shaykh ‘Ali Turshizi, surnamed ‘Azim.5 In response to questions from Adib
Masumian regarding the provenance of this Tablet, the Research Department at the Baha’i World
Center states that the Tablet “is authentic,” noting that “a copy of it is held by the Archives at the Bahd'i
World Centre.”® Additionally, they write that, to date, they “have found no further information
regarding the exact date of this Tablet, the addressee or the circumstances of how Fadil-i-Mazindarani

80 Nabil, The Dawn-Breakers 293.

61 ibid. 32. More specifically, Bahd’u’llah told Shaykh Hasan Zunuzi that he was the return of the Imam Husayn. According to
Shi‘ih tradition, after the appearance of the Qd’im, the Imam Husayn and his companions, who were martyred in Karbila, will be
the first to return to this earth, along with their enemies. The purpose of this return is for Husayn and his companions to exact
vengeance on those who killed them. See Muhammad ibn Mas‘Ud ‘Ayyashi, Tafsir-i-‘Ayydshi (Qum: Chapkhaniy-i-‘llmiyyih,
1380-81 AH [1961-62 CE]), vol. 2, p. 282.

62 A notable exception to this obscurity can be found in an article by Vahid Rafati on Bahd’u’llah’s Rashh-i-’Amd’, in which Rafati
quotes the opening lines of the Lawh-i-Hamd-i-Musha‘sha‘ as part of his discussion on the term hdhdti (“inaccessibly divine”) as
it occurs in the Writings of Baha’u’llah, but does not delve into the Tablet any further beyond his reproduction of that passage.
Refer to Vahid Rafati, “Athar-i-Munzalih az Qalam-i-A‘la dar iran: Qasidiy-i-Rashh-i-‘Ama’” (Safiniy-i-‘Irfén, Book 2, 1999), p. 77.
63 Fadil Mazandarani, Tdrikh-i-Zuhudru’l-Haqq, vol. 4 (Hofheim-Langenhain, Germany: Bahd’i-Verlag, 2011), pp. 25-28. For an
analysis of this Tablet, refer to Adib Masumian, “The Lawh-i-Hamd-i-Musha‘sha‘ (“Tablet of the Effulgent Praise”): A Little-
Known but Significant Early Writing of Bahad’u’llah,” Baha’i Library Online. 2023. Accessed 20 September 2024. Available online
here. For an annotated provisional translation of the Lawh-i-Hamd-i-Musha‘sha‘ itself, see here.

64 Research Department at the Baha’i World Center, memorandum dated 23 July 2018 and addressed to the Universal House of
Justice. Private correspondence with Adib Masumian, who was copied on this memorandum.
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obtained it...”® If Mazandarani’s assertion about the date of this Tablet is correct, it means that the

Tablet was revealed before the 1852 Babi massacre (in which ‘Azim was killed) and Baha’u’llah’s

experience in the Siyah-Chal.

In this Tablet, Bahd’u’llah warns His addressee not to become a cause of disunity, and predicts

future calamities that await the Babis:®®

They deem themselves to be guided aright and
doers of good; but nay, by the Lord of the
heavens, they are naught but liars and stirrers of
sedition. And now that the brilliance of the morn
of faithfulness hath suffused the Invisible
Essence, and the darksome night of waywardness
overtaken the whole earth, the blackening deeds
of those who are dear to us have so stained the
pages on which they are written that the very
mention of them hath estranged all that is visible
and invisible. Gracious God! So grievous is it that
the ornaments of sorrow are now manifest upon
the divine Countenance. Verily, we are God’s, and
unto our Lord shall we assuredly return

Say: O people of the Bayan! Were ye to acquire
even an ounce of true understanding, and soar
awhile in the hallowed firmament of immemorial
sovereignty, ye would perceive how flagrantly
you have subverted the all-encompassing, the
blessed, the pre-eternal Word of God.

| swear by the righteousness of the Nurturer of all
things visible and invisible—He Who is the King of
existence and the chief Desire of all humanity—
that that which your hands have wrought and
your tongues uttered are clear and apparent
before Him Whose knowledge nothing escapeth,
be it of heaven above or earth below. Its fruit ye
will erelong behold, and these very acts ye have
perpetrated shall, at the hour of Resurrection,
return to haunt you.

65 |bid.
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66 Provisional translations of all passages from this Tablet are by Adib Masumian. The authenticated original typescript,
prepared from a manuscript in the hand of Zaynu’l-Mugarrabin, is taken from the Baha’i Reference Library, available here.
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Bahd’u’llah then goes on to discuss His own station as a divine Manifestation and identify Himself, by
way of allusion, with the Manifestations of the past—all this at least a year before His Siyah-Chal

experience:

Praise be to God, He Who made Baha to warble
the mystery of fidelity...

Praise be to God, He Who made the Light to dwell
within the mystery of Bahd, Who called upon him
from the inaccessible realm of divine decree and
presented him before the countenances of the
Theophanic Cloud...

O eternal Dove, O peerless Cockerel, O most
glorious Bird, O divine Manifestation, O
beauteous splendor! Say: O people of the Book!
Wherefore have ye condemned us as infidels, and
for what reason have ye refused to recognize us?
Are we not the signs of joy? Are we not the
chanting of the Lord upon Mount Sinai?
Wherefore have ye persecuted us, and for what
reason have ye put us to grief?

Are we not the hidden retreat of Revelation
enshrined in Scripture? Are we not the
Countenance of Him Who is the Ever-Living, the
Ever-Forgiving? Are we not the Theophanic Cloud
of camphor? Are we not clearly reflective of
Divine Unity through our manifestation?
Wherefore have ye banished us from our land,
and for what reason have ye imprisoned us in our
homes?

Are we not the Beauty of the All-Glorious

enwrapped in gloomy darknesses? Are we not the

Beloved mysteriously concealed in the core of
Ha? Are we not the Friend in the very soul of
Baha intoning melodies of the Day of
Resurrection? Are we not the Chanter Who
abideth in the divinity of the inmost heart and
singeth in the ringing tones of birds? Wherefore
have ye repudiated us, slain us, and forsaken us?
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... all this was naught but the Dove of Thine X S doles 2335 yo ﬁ\ O L SJ3 LS .
eternity warbling within my soul... and the
Countenance of Thine Essence emerging within SPRNCAIL LI 6*33-“ 4"-119)-@-19-’ ORI - 6‘1—9

mine inmost heart...

The Writings of Tahirih

As noted above, there are reasons to believe that Tahirih was aware of Baha’u’llah’s station while He
harbored His messianic secret. In that vein, ‘Abdu’l-Baha states clearly that, well before Badasht, Tahirih
had discovered that Baha’u’llah was destined to be the Manifestation of God Who would succeed the
Bab:

Although [Tahirih’s] speech was eloquent, yet aS U casde O9> Jj 3¢ bﬁfd“’-h’ Ly
when she perceived that Bahd’u’lldh was to raise _ _ /' B
another call and shine forth with another S Slogl> 9 Sl 800 LS"’-‘”‘ b Syle Jlox>

radiance, she became even more enkindled and
reached a state that can hardly be described. She
forsook all patience and composure and well-nigh 53)-3 45¢j_3 gS_)JJ_) i les LﬁmbTﬁM WD)lG
rent asunder the veil of concealment. Night and B ;

day she would at turns speak forth and cry out, CiS 2 b s 0y 19y 9 el s S OlS
laugh aloud, and weep bitterly.’

oy &S duy Sl b St Hlew
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There are, in fact, a number of writings attributed to Tahirih that appear to indicate her foreknowledge
of Bahd’u’llah’s station. We will discuss examples of these writings in some detail below.

Tahirih’s Prose

We first have a letter from 1851, which opens with Tahirih addressing Baha'u’llah as a “hidden
Treasure” and anticipating that His appearance will succeed that of the Bab:

O hidden Treasure, O mentioned Countenance, O L9y g,555[33 é_,ga a>9 L g u‘.’-ﬁu’j:‘sLS‘

brilliant Star, O effulgent Essence!

MGl
... God willing Thou wilt erelong don the crown of
sovereignty, and put on the robe of generosity. If
it be Thy wish, Thou wilt emerge as... He [the Cads 9w )3 EoYy CU &S dlelzs) . . .
Bab] hath emerged as that Fountainhead, , s .
established on “the seat of truth in the presence NV Suo 4285 5> (plgS 5 )3 13 Caal)S

of the potent King,”®® and Thou shalt, in Thy turn,

67 Authorized translation published in “Twelve table talks given by ‘Abdu’l-Baha in ‘Akka,” a collection available online here. The
authors would like to thank Omid Ghaemmaghami for this reference.
68 Qur'an 54:55.
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benefit from such hidden favors as “the human y ailg lall il g MT).LZ:.Q )_}ig_z g/i»}fa
heart hath never conceived.”® May my life be a B i’ 3 i

sacrifice for Thy most noble efforts, and a ransom (S48 03,8 e 0y u“"ﬁ"g‘:“:’ E"’La S ;has
for Thy most humble Face—for at a time when
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Thou didst come with the light of the Lord of the B i
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Next is an important prayer with no date which, according to ‘Abdu’l-Husayn Ayati, commonly known to
Bahd’is as “Avarih” —the author of a history of the Babi and Bahd’i Faiths entitled Kavdkibu’d-Durriyyih
(“the Brilliant Stars”)—is among the rare documents that exist in Tahirih’s own handwriting. This prayer
was among the collection of Tahirih’s works preserved by one of her relatives in Qazvin. Avarih first
explains the circumstances attending the discovery of this prayer, and then goes on to discuss its
contents—a discussion retained here across several endnotes:”*

... through Mirza Musa Khan, the Hakim-Bashi... Sls a8 Cwlodile (3L [opalb] 9l I (i LT . . .
we have procured, in Qazvin, one of Tahirih’s

writings. This is the document which speaks most (b Tkl él}j ol v 0l 2 1 ol ‘“'Lcﬁ
clearly to her awareness of [what is truly signified 6990 e Ol Jawgs dy (958 )d dilisecds g

by] such terms as “Bahd,” “ishan,”’? “the Return ' '
of Husayn,” and the like—terms to which Tahirih e dr) S 5S35k wls oS — (b i‘“s’ ol

herself alludes therein—and contains her 45(093)3T Cowd 4 1y 0yl Y lEe ) i —
supplications in behalf of “them that circle round
the Twin Points” (meaning the Primal Point and ) 9 #lg2 sl 45 9 A4S ol 5 ool L cp A

the Abhd Beauty). The noble Hakim obtained this

Ghlil 5 0340 08T el 9 (s Cnzy 5 (Ol
document, through the relatives of Tahirih, from

among the personal effects of that esteemed dhads o ) (iads Jo> Sl (5> 50 9 03903
woman. Hakim has graciously given this Ol 1y dlie cpl 9 03508 lea (Rl Jloz 3 o)
document to this servant, and | am indebted to

him for it, inasmuch as the writings of that 9l Bl Cewd jl oydsee O wlalses ) ﬁuﬁp&

venerated woman—particularly those in her own

%9 From a hadith attributed to the Prophet Muhammad by Abu Hurairah and published in Sahih Bukhdri. A nearly identical
sentiment was expressed centuries earlier by Paul in 1 Corinthians 2:9: “But as it is written, eye hath not seen, nor ear heard,
neither have entered into the heart of man, the things which God hath prepared for them that love him” [emphasis ours].

70 Fadil Mazandarani, Zuhdru’l-Haqq 4:33-34. Translation by Adib Masumian.

71 Words in brackets represent additions by Adib Masumian; all else, including parenthetical remarks, are the words of Avarih.
72 “[shan” is a gender-neutral third-person singular pronoun in Persian. In this instance, it would be most suitably translated as
“he” or “him,” given the context. In his own analysis of this prayer—which appears immediately after it, and features the
heading Tabsiratun li’l-Mutabassirin (“A note for the perceptive”)—Avérih notes that this is a Babi locution that was known,
even to the courtiers and ‘ulama of the time, to refer to Mirza Husayn-‘Ali Nari (‘Abdu’l-Husayn Ayati, Kavdkibu’d-Durriyyih, vol.
1 (Cairo, Egypt: Matba‘at as-Sa‘ddah, 1923), p. 275).
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hand—are extremely rare. Wherever such items ARy e 9 W3 gad Colie odio (pl o 03)9T Cwd
are found, they must be regarded as the most
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Below are portions of this prayer in which Tahirih identifies the Bab and Baha’u’llah as “the Twin
Points.” In Babi parlance, this locution refers to the Twin Manifestations, as one of the Bab’s titles was
also Hadrat-i-Nugtiy-i-Uld (“the Primal Point”):”3

| perceive, O my God, with mine own eyes, that 45oL",,,J| e D wau' oualaw u"d‘
“he” hath appeared sanctified from all else [but _
Thee], and | behold how he hath become worthy 4.1::.>)&og * el Sy b JSJ‘J-GJ‘“ (QL@\)

of Thy most great bounty. O my God! That gift - w .

| * a5 colae LB oS wlo
which hath been revealed in this day from the N LSJ?S " JJ 9
fountainhead of Thy power is the mystery of Cugd) w ‘a}:ﬂ CHdd yuae il AHb dudac

Godhood, and that which deserveth Thy favors is B B

even as divinity itself... Through “him,” O my God, e OF sl digll Sllae (LB a9 * ol
.coplous sc.rolls have been revealed, and from his (Olzal) 355 31 di LBy R el e 5J‘
inner reality numerous verses have proceeded.” ’
...0 my God! Thou must cast off the veil that e 0980 o Oladid> 1 Hlaw LT 9 g3 o
obscureth the face immortal and everlasting, and i
sprinkle the cloud-born drops’ from the 3L 49 )l h x> (il b a5 (Al
countenance independent and self-subsisting, so —alls 311y O I3 G&Lu L 5 (5
that the people of truth may arise and come )
together—issuing forth from a single center—and &y ou>lg 35,0 3| Cdnd> Jal 4SS 6 29 5
make evident, from the revelation of Thy holy

Being, the mystery of summoning men to

73 Words in brackets represent additions by Adib Masumian. Following a precedent set by Shoghi Effendi, pronouns and other
terms referring to the Bab and Baha’u’llah ared in lowercase when juxtaposed with those that refer to God.

74 In his analysis of the prayer, Avarih notes that Tahirih’s language here indicates that, even at that juncture, she regarded the
Writings of Baha’u’lldh as divinely revealed Tablets and verses (Kavdkibu’d-Durriyyih 1:275).

75 This metaphor may have parallels with “the sprinkling of the cloud of unknowing” (Rashh-i-’Amd)—a concept found in
Tahirih’s other writings, as well as those of Bahad’u’lldh—which denotes a variety of divine bestowals from God to man through
the Manifestation of God. These bestowals could include the sending of a new Manifestation, the revelation of a new Holy
Book, and the inauguration of a new religious dispensation.

25
© 2025 Association for Baha’i Studies UK



Baha'’t Studies Review

embrace Thee... This is the radiant sun that
casteth its rays from the land of Sadiyyih,”® and
this is the luminous moon that, with the raiments
of oneness, sheddeth from Mount Sinai its most
effulgent splendor. Praised, doubly praised be
Thou, O my God, for the appearance of the point
of Bahd from the land of Q4af!”” ... Protect Thou, O
my God, them that circle round the twin points,
and make them steadfast in Thy most great
Cause, that they may behold the point shining
resplendently over their realities... | bear witness

395 il ylgbl 31 ged Jw 5 il plos!
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unto Thee, O my God, that Thy Cause is being
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manifested through the temple of the point...
Cast Thou, O my God, a glance of Thy favor upon
him who is the most captivating, for | am indeed

76 |n his analysis of the prayer, Avarih notes that this term (originally, Ard-i-Sddiyyih; literally, “land of the letter Sdd”) was
coined by Shaykh Ahmad-i-Ahsa’i, who used it in one of his explications of a well-known hadith by Abu Labid al-Makhzumi (this
hadith offers commentary on certain disconnected letters of the Qur’an, one of which includes the letter Sdd). Avarih notes
that Tahirih later interpreted Ard-i-Sddiyyih in her own writings as a reference to the dawning-place of Bahad’u’llah, as evidenced
by her figurative usage of the term in this sentence. Avérih, however, then remarks that he is content to leave it at that, and not
speculate any further on what the term may signify, except to discount the notion that it could refer to a physical place like
Isfahan—commonly represented in the Baha’i Writings by a nearly identical locution, Ard-i-Sdd (also literally “land of the letter
Sdd”)—and insist that it is metaphorical in nature, citing Tahirih’s allusion to the similarly mystical “land of Qaf” (discussed
further in the next endnote) shortly thereafter as evidence (Kavdkibu’d-Durriyyih 1:275-76). One possibility that occurs to the
present authors is that Ard-i-Sadiyyih may be a locational metaphor that represents the first letter (Sdd) of the Arabic word
samad (“eternal”), an attribute associated with God in the Qur’an (112:2). It is worth noting that the word samad may have
occupied a prominent place in the collective Babi consciousness, if one considers the extensive commentary that Quddus wrote
on the letter Sdd that composes that word—a commentary that Nabil Zarandi characterized as Quddus’s “eulogy of
Baha’u’llah” (Dawn-Breakers, p. 70), and described as being “thrice as voluminous as the Qur’an itself” (ibid., p. 357) and having
“assumed the dimensions of five hundred thousand verses” (ibid., p. 71).

77 In his analysis of the prayer, Avarih notes that this term (originally, Ard-i-Qdf; literally, “land of the letter Qdf’) could mean a
number of different things. He first suggests that it could refer to “the waystation of self-subsistence” (sarmanzil-i-
gayyumiyyat), which he notes “must be revealed after the advent of the Qa’im” —the key being that the original word for “self-
subsistence” here, gayyum, as well as the word Qd’im, which as a proper noun refers to the redeemer of mankind in Shi‘ih
eschatology (but otherwise means “standing” or “independent”), both begin with the letter Qdf. To corroborate this notion,
Avérih cites a passage from earlier in this prayer—“O my God! Thou must... sprinkle the cloud-born drops from the
countenance independent and self-subsisting...” —observing that the original words translated here as “independent” and “self-
subsisting” are gd’im and gayyum, respectively. Avarih secondly suggests that Ard-i-Qdf could be an allusion to a sermon given
by the Imam ‘Ali at a mosque in Kufih, in which he hailed the future appearance of Him Who is the Qd’im and the Qayyum.
Lastly, Avarih cites a firsthand account from Muhammad Mustafa Baghdadi that he describes in “his concise treatise” (which
Avarih does not identify, but probably refers to Baghdadi’s al-Risdlat al-Amriyya) to demonstrate that Tahirih often spoke in a
way that was laden with mystery, noting that in one particular instance she used the term Ard-i-Qdf to signify the command
qumu bi amri’llah (“Arise ye, by the command of God”), and suggest that this meaning may also be applicable here (Kavdkibu’d-
Durriyyih 1:276-77). Beyond these possibilities, the present authors wish to observe that there may be a parallel between this
term and the mythical Mount Qaf (apparently named after the letter), which in ancient Persian mythology refers to the
dwelling-place of the phoenix (angd). Within a decade or so from the composition of this prayer (no later than 1858),
Bahd’u’llah equates, in the first Persian Hidden Word, the word Qaf with the same mythical mountain where the phoenix dwells
by inviting man to rise above his mortal dwelling-place (this transient world) and soar unto his true destiny (the attainment of
immortality) by remaining faithful to his covenant with God: “O immortal phoenix! dwell not save on the mount of faithfulness.
Therein is thy habitation, if on the wings of thy soul thou soarest to the realm of the infinite and seekest to attain thy goal”
(Bahd’u’llah, The Hidden Words of Bahd’u’lléh (U.S. Bahd’i Publishing Trust: Wilmette, Illinois, 1985)), p. 22.
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enthralled [by him], that | may witness the
mystery of Thine endless bounty, for | am in
earnest search of the object of my quest. O my
God, Thou Who wilt assist us to victory, Thou
Who didst promise the return of Husayn! Keep
safe the mystery of Muhammad from every
misfortune, and disclose the day when we shall
stand in his presence...”®
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The third prose writing of Tahirih we will explore here is a passage from a document that is currently

preserved at the Bahd’i World Center.” This excerpt will show that Tahirih had not only recognized

Baha’u’llah as the Promised One of the Babi dispensation, but that she had also expressed her love and
u’llah as the return of
the Imam Husayn, whose appearance—according to Shi‘ih messianic tradition—is expected to follow the

devotion to Him in writing. In this excerpt, moreover, Tahirih acknowledges Bahd’

coming of the Qa’im. Tahirih also notes that the Bab had expressed His own belief in Baha'u’lldh, that
Baha’u’llah was indeed the expected Babi Messiah, and that He and the Bab were intrinsically one and

the same person:

Lo, | bow down in adoration before the Face of
Husayn, for verily, He hath returned. | humble
myself, moreover, before the Most Great
Countenance [the Bab] Who hath believed in Him
[Husayn = Jindb-i-Bahd’] and affirmed that He
[Husayn = Jindb-i-Bahd’] is the Point Whose
advent God promised through His utterance, and
recorded through His verse, “We decreed
heretofore in the Scriptures that My righteous
Servants shall inherit the earth after the
appearance of the Remembrance” (Qur’an
21:105).
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Verily, it hath been revealed in the Bayédn that He d_q; 5 6 édﬂ'é N }é_j ’"fT 'jj J&Js
[Husayn = Jinab-i-Bahd’] is, of a truth, Him Whom . .
God shall make manifest. O my Lord! Can He Who d{).cg y CJ-G-I” R J‘-C R 3"”)6-19:’ L§~*—”
shall be made manifest [Husayn = Jinab-i-Baha’] J—”ﬁ ul.w.‘b 5 55 re anTj:CEDT

be anyone other He Who hath appeared [the
Bab]? No, and to this Thy most august and all-
compelling Glory beareth me witness, for verily,

78 Ayati, Kavdkibu’d-Durriyyih 1:273—74. Translation by Adib Masumian.

7% Muhammad Afnan, “Athar-i-Manthar-i-Tahirih,” published in Majmti‘iy-i-Maqdldt [vol. 1] (Dundas, Ontario, Canada: ‘Andalib,
2013), p. 272. Another version of this passage with slight variations in wording is published in Nosratullah Mohammad Hosseini,
Hadrat-i-Tdhirih (Dundas, Ontario, Canada: Persian Institute for Baha’i Studies, 2000), p. 483; see citation in note 24.
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He hath appeared with proofs, Scriptures, and the

splendors of divine decree!®

Tahirih’s interpretation of Qur'an 21:105, cited in the above passage, is also highly original. In some Shi‘i
commentaries on the Qur’an, the locution “My righteous Servants” found in this verse is interpreted to
mean the Qa’im and His companions, but here Tahirih appears to suggest that “My righteous Servants”
in fact refers to Him Whom God shall make manifest, Who is the return of the Imdm Husayn and has
appeared after the Bab (“the Remembrance”). Tahirih seems to be implying that Baha’u’llah's station is
Servants” to refer to Him—not unlike how the Bible and the
Qur’dn, in certain verses, describe God in plural terms.8!

IM

so exalted that the Qur’an uses the plura

It is worth noting here that, in her entry on Tahirih in The Encyclopedia of Religion, Annemarie
Schimmel—the influential German Orientalist and scholar who wrote extensively on Islam and Sufism—
also confirms that Tahirih considered Baha’u’llah the awaited Messiah of the Babis:

The assassination of [Tahirih’s] uncle (her former father-in-law), also an adversary of the Babis
resulted in the first persecution of the adherents of the new faith, and she went to Tehran and
stayed as a guest of Bahd’u’lldh, whom she hailed as the awaited leader of the community.®?

Tahirih’s Poetry

There is no official collection of Tahirih’s poetry. In all likelihood, her tumultuous adult life, mostly spent
away from home traveling or in captivity, left her with little time or desire to engage in assembling her
poetry into an organized collection. Perhaps the best and most reliable existing collections of Tahirih’s
poetry can be found in the works of Nosratullah Mohammad Hosseini and Ni‘matu’lldh Dhukad’i
Baydd’i.® However, numerous samples of Tahirih’s poetry were left in the hands of her family in Qazvin,
which allowed others to study the language and literary styles of her poetry and extrapolate what they
learned from those samples to confirm or reject the authenticity of other poems attributed to Tahirih.
The excerpts that appear below are all selected from such poems, many of which have already been
translated by others. However, where the present authors felt a retranslation of certain words or entire
verses was necessary, they have struck through the rendering of the original translator(s) and followed it
with their own rendering.

80 Afnan, “Athar,” p. 272. Provisional translation by Omid Ghaemmaghami.

81 The authors are indebted to Omid Ghaemmaghami for the reference to the above passage from Tahirih, as well as his
translation of the passage and his insightful analysis of it offered here, first shared in private correspondence and eventually
fleshed out in ““The Hand of God is Not Chained Up’: Notes on Two Salient Themes in the Prose Writings of Tahirih Qurratu’l-
‘Ayn,” published in Fereydun Vahman (ed.), The Bab and Babi Community of Iran (Oxford: Oneworld Academic, 2020), pp. 407—
421.

82 Schimmel, Annemarie, “Qurrat al-‘Ayn Tahirah.” Encyclopedia of Religion, ed. Lindsay Jones (2nd ed., vol. 11, Macmillan
Reference USA, 2005, pp. 7574-75). The authors are grateful to Omid Ghaemmaghami for this reference.

83 For Mohammad Hosseini, see Hadrat-i-Tdhirih, pp. 345-93; for Dhuka’i Bayda’i, refer to Tadhkariy-i-Shu‘ardy-i-Qarn-i-Avval-i-
Bahd’i, vol. 3 (Tihran: Mu’assisiy-i-Milliy-i-Matbu‘at-i-Amri, 1969), pp. 106-33.
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Excerpt 1, Distich Quoted by Baha’u’llah in His Lawh-i-Sarr3j

Provisional English Translation (by Adib Original Text
Masumian)
Were Baha to cast off the veil from His Face ol tJ 3l ‘-‘-@-’ ;)‘\J;,b))f

A myriad Azals would thus appear L ~\3T d)" 042 )‘}Q o

Source: ‘Abdu’l-Hamid Ishrag-Khavari. Md’idiy-i-Asmdni, vol. 7, p. 98.

Analysis 1: This distich is significant for two reasons:

1. It is the only known verse of Tahirih that is quoted by Baha’u’lldh Himself as evidence of her high
regard for Him and the fact that He was hiding something important.

In the Lawh-i-Sarrdj (1864—68), Bahd’u’llah Himself confirms that Tahirih was aware of His station.®*
He reproduces a distich from Tahirih that must have been composed after 9 July 1850 (when the Bab
was executed) and before Tahirih's own execution in August 1852. The distich compares the stations of
Baha’u’llah and Mirza Yahya (Azal), which also means it belongs to a period when the rift between the
two brothers was becoming public, at least among some of the Babis:®

That captivating Point, Jindb-i-Ta [Tahirih] —upon her be the Glory of God, the Most Glorious—
was with this Servant for a time. She would not barter one moment’s meeting with this Youth for
the sovereignty of this world and the next, nor for less than an instant did she wish for
separation. However, that which hath been pre-ordained came to pass. How numerous are the
verses and poems she produced concerning this wondrous Cause! Among her descriptions of
the Most Exalted Countenance is a certain poem that includeth the following distich [fard]:

Were Baha to cast off the veil from His Face
A myriad Azals would thus appear

84 |shraq-Khavari, Md’idiy-i-Asmdni 7:98.

85 Composite rendering from the original Persian; the italicized portion is an authorized translation digitally published on the
Baha'’i Reference Library (available here), while the remainder of the passage—including the distich from Tahirih quoted by
Bahd’u’lldh—was rendered provisionally by Adib Masumian.
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2. Tahirih refers to Bahd’u’llah as “veiled,” indicating that He had a secret which, if revealed, would
make Babis realize that His greatness far outweighed that of Mirza Yahya’s. The complete text of the

poem that includes this distich has yet to be found.%

Excerpt 2, from the Poem: Start Shouting!

English Translation (All Emphasis Ours)

Original Text (All Punctuation, Vowel Markings,
and Emphasis Ours)

" | | L kedin S
sheuting!
Raise your jubilant cries, O celestial concourse!

For the advent of our Beloved is now clearly
manifest!
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Fountains of fire are gushing out of the land of Fa
[ard-i-fa]; rays of light are pouring out of the city
of Ta [shahr-i-Td]

Pure spirit rises from his His place. Start dancing!
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Moses and Jesus in heaven are stunned,

And all the holy ones arelost-dewn-here on earth-
are wrapt in ecstasy

SUe lgf3is « sl Olas 4a

Source

Amin Banani, Jascha Kessler, Anthony A. Lee.
Tahirih: A Portrait in Poetry: Selected Poems of
Qurratu’l-‘Ayn (Los Angeles: Kalimat Press, 2004),
p. 58.

Banani, et al. Tdhirih, pp. 56-57.

86 |n a letter dated 25 May 2018 to Bijan Masumian, the Research Department at the Baha’i World Center confirmed that “to
date, a copy of the complete version of this poem from Tahirih that contains the couplet quoted by Baha’u’llah in His Tablet has

not been found.”
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Analysis 2: According to Vahid Rafati, the Bab uses the term ard-i-fd as a reference to Iran (which was

once known as Fars), in contradistinction to madiniy-i-fd, which refers to the city of Shirdz.®” Shahr-i-Td,
or “the City of T4,” refers to Tihrdn, the birthplace of Baha’u’llah. In the second hemistich of the first

verse, a better translation of the Persian word dilbar is actually “beloved,” in that it literally means “one
who steals someone’s heart.” Therefore, of all the possible cities in Persia, Tahirih here names the
birthplace of Baha’u’llah and puts Him on par with past Manifestations (Moses and Jesus).

Excerpt 3, from the Poem: Tdhirih’s Praise of the Beloved (Bahd’u’llah)

English Translation

Original Text (All Vowel Markings Ours)

O Bird of ‘Ama’, begin singing!

Pour forth in sparks Your pages of praise!

;LA.CAELS‘LST@)J
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From the mysteries of the command of the
Eternal Living One,

recount the story of the Point of the Mystery of
Eternity.

) e a3 31 555
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Usher the mysteries out from behind the veil!

Make manifest those concealed secrets of the
heart!
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From-the Hidden-Mystery-ofplaceless-powers;
make-manifestthesource-of allpower!
From the concealment of the placeless realm,

bring out and firmly establish the hidden secret!
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Make manifest to all the splendor concealed in
the ernaments shades of light

through the dawning of the Manifestation!
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87 See the note on the letter “fa” in Vahid Rafati, “Athar-i-Munzalih,” p. 66.
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Source

John Hatcher and Amrollah Hemmat. Adam's
Wish: Unknown Poetry of Tahirih (Wilmette: U.S.
Baha’i Publishing Trust, 2008), pp. 59-60.

Hatcher and Hemmat. Adam’s Wish, pp. 244-43
(here, Persian page numbers are intentionally
given in reverse order, as the pages containing
Persian poems read from right to left in the back
section of the book).

Analysis: In Babi-Bahd’i parlance, the term “Bird of ‘Ama

388 is a clear reference to the reality of the

Manifestation of the age. In this case, Tahirih could mean only the Bab or Baha’u’llah. She is inviting the

Manifestation of her age to begin “singing” (revealing verses). The Bab, of course, had already begun to
do this, but the Babi Messiah (Baha’u’llah) had not yet done so.

Excerpt 4, from the Poem: Tdhirih Explains the Signs of the Advent of Bahd’u’llah

English Translation (All Emphasis Ours)

Original Text (All Vowel Markings and Emphasis
Ours)

O beloved one, no change is there in this divine
tradition:

One who would seek God must relinquish
allegiance to the moon and sun

Al cdu 33 Ol S opd s

Remove the veil from the Bahd’iyyih face!

Your Lord has come with embraces and kisses,
with majesty and grandeur!

45lg 9y 3 a8y ¢ sl
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88 ““Ama’ is defined as an extremely thin and subtle cloud, seen and then not seen. For shouldst thou gaze with the utmost care,
thou wouldst discern something, but as soon as thou dost look again, it ceaseth to be seen. For this reason, in the usage of
mystics who seek after truth, ‘Ama’ signifieth the Universal Reality without individuations as such, for these individuations exist
in the mode of uncompounded simplicity and oneness and are not differentiated from the Divine Essence. Thus they are
individuated and not individuated. This is the station alluded to by the terms Ahadiyyih [Absolute Oneness] and ‘Ama&’. This is
the station of the “Hidden Treasure” mentioned in the Hadith. The divine attributes, therefore, are individuations that exist in

the Essence but are not differentiated therefrom. They are seen and then not seen. This, in brief, is what is meant by ‘Ama

]

(from a previously untranslated Tablet of ‘Abdu’l-Baha; authorized translation published in Baha’u’llah, Call of the Divine

Beloved (Haifa, Israel: Baha’i World Centre, 2019), pp. 105-6).
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At your feast with God, aid and assistance will éb}b aj) L Ciglds C)‘PJJ
arrive : ) : = C
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with a paradisiaeal celestial melody from the )\44* D S @S QSJJ

‘Irdqgi quarter.

Source
Hatcher and Hemmat. Adam's Wish: Unknown Hatcher and Hemmat. Adam’s Wish, pp. 223-21
Poetry of Tahirih, pp. 109-110. (here, Persian page numbers are intentionally in

reverse order, as the pages containing Persian
poems read from right to left in the back section
of the book).

Analysis 4: Here, Tahirih begins by invoking the Shaykhi-Babi belief in God’s unchanging method of
sending divine messengers to humanity. She begins with Abraham: The reference to the moon and the
sun in the second hemistich of the first verse is an allusion to the story of Abraham’s gradual
enlightenment as told in Qur'an 6:77-80, which in reality is meant to demonstrate how, over time,
Abraham nudged the people of His generation towards monotheism. He did this by first pretending to
be a worshipper of the stars, then the moon, then the sun, and eventually a believer in God, the Creator
of all of those celestial bodies along with the rest of the universe.

In the second verse, Tahirih is inviting Baha’u’lldh to “remove the veil [i.e., reveal His messianic
secret] from the Bahd’iyyih face!” This could not refer to the Bab because He had already removed His
veil, so to speak; His movement was already taking Persia by storm when Tahirih wrote this poem.

In the last verse, Tahirih goes so far as to tell the Qd’im that He will be assisted, and that this
assistance will come from ‘Irdq (“the ‘Iraqgi quarter”). By ‘Irdq, Tahirih could mean either ‘Irdg-i-‘Ajam—
historically a central region in Persia that included Rayy, today’s Tihran, where His Siyah-Chal experience
occurred—or ‘Irdg-i-‘Arab, which is today’s ‘Irdq. ‘Irag-i-‘Ajam included the birthplace of Baha’u’llah,
while ‘Irag-i-‘Arab was where His public declaration took place in 1863.
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Excerpt 5, from the Poem: The Appearance of “Him Whom God Shall Make Manifest”

English Translation (All Emphasis Ours)

Original Text (All Punctuation, Vowel Markings,
and Emphasis Ours)

It is another world, anethercommand another
Command is being unfolded

Another Revelation is descending from the Sun
of Destiny!
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care-the-world-around-you;

Hearken, O hearer, for if you examine with care
this scene,

You will recognize clearly revealed the One Who
has been concealed.
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Far from Celestial Heights the Friend efGed has
descended

Whose name in the Bayan is now manifest in the
exaltatien honor of light.
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Verily, in this Day the Truth has become revealed!

Verily, the light has been ignited by sparks sparks
of ecstasy flashing from the Bayan.
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Source

Hatcher and Hemmat. Adam’s Wish, pp. 113-15.

Hatcher and Hemmat. Adam’s Wish, pp. 221-19
(here, Persian page numbers are intentionally
given in reverse order, as the pages containing
Persian poems read from right to left in the back
section of the book).
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Analysis 5: In the first verse, Tahirih mentions a new world, a new command, and a new Revelation. At
first, it seems all this could refer to the advent of the Bab. The ensuing verses, however, make it clear
that Tahirih was in fact alluding to the Babi Messiah. In the second verse, she tells the Babis that, if they
pay attention, they will clearly recognize the One who has been concealed. However, since the Bab’s
Revelation was already manifested, then, assuming that this poem was written after the Bab’s
execution, it could only refer either to Mirzd Yahya—who would have had a nominal role as the leader
of the community at that time—or to Baha’u’llah.

Some may argue that Mirza Yahya might have been intended as the Babi Messiah here. It is true that
the author(s) of the Nugtatu’l-Kdf, an early history of the Babi religion, make the following emphatic
statement:

By He Whom God shall make manifest to come after Him [the Bab] His Holiness Azal is intended,
and none but him, because two Points there cannot be at the same time.%

However, the present authors have not seen any historical evidence that Mirza Yahya himself ever
actually advanced such a claim,®® nor did the Bab confer any such station on Mirzd Yahya in His so-called
“Will and Testament.”®! In addition, H.M. Balyuzi has observed that the above claim made in the

89 Nugtatu’l-Kdf (ed. E.G. Browne, Leiden: E.J. Brill, 1910), p. 244, cited in H.M. Balyuzi, Edward Granville Browne and the Bahd’i
Faith (Oxford, England: George Ronald, 1975), p. 73. The authors wish to thank Brent Poirier for this reference. For a fuller
discussion of the controversial history of the making of the Nugtatu’l-Kdf, see Balyuzi, Browne 71-77, as well as the following
two works: (1) William McCants and Kavian Milani, “The History and Provenance of an Early Manuscript of the Nugtat al-kaf
Dated 1268 (1851-52)” (Iranian Studies vol. 37, no. 3, September 2004), pp. 431-449 (available online here); and (2) Kavian
Milani, “NOQTAT AL-KAF” (Encylopaedia Iranica, 28 July 2008), available online here.

% The closest thing to such a claim by Mirza Yahya that the present authors have seen is a short poem written by him in
Ottoman Turkish and mentioned in Necati Alkan, Dissent and Heterodoxy in the Late Ottoman Empire: Reformers, Babis and
Baha’is (Gorgias Press: Piscataway, 2010), p. 78, note 3. The original manuscript of this poem is held at the Ottoman Archives in
Istanbul (BOA I.MMS. 36/1475, no. 26). Dr. Alkan kindly shared with the present authors a facsimile and English translation of
the poem, in which Yahya apparently makes oblique claims to some sort of elevated spiritual station, but there is nothing in the
overall cryptic wording of the poem to explicitly indicate that he was claiming to be “He Whom God shall make manifest.” In
fact, drawing on the analysis of Siyyid Miqdad Nabavi-Razavi (Tdrikh-i-Maktum: Nigdhi bih taldshhay-i-fa““dldn-i-Azali dar
mukhadlifat ba hukiumat-i-Qdjar va Taddruk-i-Ingilab-i-Mashruatih (Pardis-i-Danish: Tihran, 2014), pp. 24-25)—who has rooted
his assertions in certain Writings by the Bab—Abbas Amanat and Fereydun Vahman have proposed that, through a combination
of abjad reckoning, interpretations of esoteric letters and words, and a kind of arithmomancy (divination by means of numbers)
used in this poem, along with an enigmatic talisman that precedes it, Mirza Yahyda was actually hinting at 1868 as the year in
which a Babi uprising against the Ottoman government, which he himself would lead, was to take place, after which he would
be established as the first Babi king (Abbas Amanat and Fereydun Vahman, Az Tihrdn Td ‘Akkd (Nashr-i-Ashkar: North Haven,
Connecticut, 2016), pp. 36—42 and 200-04). This shows that, even in cases where Mirza Yahya was ostensibly making grand
spiritual claims, he was really intimating his desire for worldly sovereignty. His communication of this ambition also
demonstrates that, even in the Edirne period (when this poem was written), his thinking was limited to the Babi dispensation; it
seems not to have extended to the Babi messiahship embodied in “He Whom God shall make manifest,” Whose advent would
have signaled the end of that dispensation and the beginning of a new one. Furthermore, there are a number of writings by
Yahyd whose manuscripts have been preserved at the Millet Kiitliphanesi library in Istanbul and which read like “tablets” to his
followers, laden as they are with pseudo-revelatory language, but even a cursory review of a random sample of these
compositions shows that he was not necessarily claiming to be “He Whom God shall make manifest” in these instances. In any
case, all these writings by Mirza Yahya would have postdated the exceution of Tahirih by about 15 years, making it even more
unlikely that she would have been alluding to him in her poetry or that there was any validity to the claim made by the
author(s) of the Nugtatu’l-Kdf—a work dating to roughly the same time as Tahirih’s death—that Mirza Yahya was the one
intended by the phrase “He Whom God shall make manifest.”

91 pyblished in INBA 64:95-102, where it bears the heading Vasiyyat-Ndmiy-i-Hadrat-i-Nugtiy-i-Uld (“The Will and Testament of
the Primal Point”). This Writing of the Bab should be read in tandem with a memorandum from the Research Department to
the Universal House of Justice dated 1 December 2004, which has been published in Lights of ‘Irfan, vol. 8, pp. 387-91 with the
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Nugtatu’l-Kdf for Mirza Yahya “flatly contradicted the thesis of his supporters, as quoted by Edward
Browne in his Introduction [to the Nugtatu’l-Kdf].”*? Azalis had always insisted that “Him Whom God
shall make manifest” would not appear before the expiration of a long period of time, which could
extend anywhere from 1511 to 2001 years.?®* How, then, can one reconcile the expectation that the Babi
Messiah would not appear until far into the future with the claim that Mirza Yahya, supposedly that self-
same Messiah, was already living among them?

It is also true that as many as 25 Babis claimed to be the Babi Messiah,* but it is not clear how
many of them (if any) set forth that claim in such a narrow window of time—that is, after the
martyrdom of the Bab on 9 July 1850 to the summer of 1852, when Tahirih was executed.

Excerpt 6, from an Untitled Poem

English Translation (All Emphasis Ours) Original Text (All Vowel Markings and Emphasis
Ours)

The effulgence of the Abha Beauty hath pierced olsle ol g J.fb)fjfbjl? Rl M
the veil of night; .
sl Olady 033 Hex kel (SlgR o
behold the souls of His lovers dancing, moth-like, el S92
in the light that has flashed from His face!

Source

Nabil Zarandi. The Dawn-Breakers (trans. Shoghi | John Hatcher and Amrollah Hemmat. The Poetry
Effendi), p. 286. of Tahirih (Oxford, England: George Ronald,
2002), poem #1; see the first page from the back
cover of the book (this page is unnumbered).

Analysis 6: The first term that occurs in the original text, Shams-i-Abhd, literally means “the Most
Luminous Sun.” The sun and its light are, respectively, the antidotes to night and darkness. Thus, Tahirih
is referring to a Manifestation Whose appearance will be associated with light (Bah3, or here its elative
form, Abh3d). She then invokes the imagery of the lover and the beloved, a recurring motif in Persian love

title “Designation of Mirza Yahya Azal in the Writings of the Bab.” This memorandum is available on the Baha’i Library Online
here: https://bahai-library.com/uhj_designation_mirza_yahya.

92 Balyuzi, Browne, pp. 72-73.

9 |bid., p. 73.

94 Noted in Shoghi Effendi, God Passes By, p. 125. Drawing on various sources, Denis MacEoin has attempted to identify most of
these claimants in Messiah of Shiraz: Studies in Early and Middle Babism (Leiden; Boston: Brill, 2009), pp. 376ff.
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poetry, and explains that, like moths, the lovers of Abha (or Bahd) are dancing in the light that is flashing
from the Face of Abha (or Bahd). The word Abh3 is also clearly referring to a personage, not simply the
concept of light or glory, because Tahirih says the souls of the lovers of this personage are dancing (out
of ecstasy) in the light of His Face. There is no precedent for Tahirih calling the Bab, Mirza Yahy3, or
other important Babi figures of that era by the title Abha or Bah3, with the sole exception of

Bahd'u’lldh.*

Excerpt 7, from the Poem: Daybreak

English Translation (All Emphasis Ours)

Original Text (All Punctuation, Vowel Markings,
and Emphasis Ours)

Lovers! O ¥eLevers ye lovers!

The face Face of truth Truth [God] has become
manifest!

Lo, the veils have at last been removed

through the power of Rabbu-Falag; the Lord of
the Dawn!

3> dxg LSl us pliale ¢l oladle

I C5 €8 31 0l w3, i ady

Arise, each one of you!
In Baha the face Face of God can be seen!

LocklSee-how thatface Face;
brightlike-sun-at-daybreak;
. " . | delicht]

Look with tenderness and purity upon that Face
shining brightly as the sun at dusk!

IS dorg 0l JaUb ¢slgy L ‘AMS.,\_\J«:-

097 rhg) 93 OF o 9 okl o 4 S0
wi i

The time for rectitude has come! Perversity is in
retreat!

Indeed, everything you longed for—Law, Order,
Justice—
has at long last appeared!

30 9 0938 9 Jue )l (awlg 2 0T &S i OT

95 For a discussion of the motif of the face of the Manifestation as the Face of God and the light of God emanating from the face
of the Manifestation, see Stephen Lambden, “The Sinaitic Mysteries: Notes on Moses/Sinai Motifs in Babi and Baha’i Scripture”
(Studies in the Bdabi & Bahd’i Religions, vol. 5: Studies in Honor of the Late Hasan M. Balyuzi (ed. Moojan Momen), Los Angeles:

Kalimat Press, 1988), pp. 65—183.
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Injustice and inequity fJS3 Gl Lala) ﬂgj@ (e 9 )97 Olos 3l Ao
have vanished from our midst. , 3
9098 (Al Uk ceil y Sl 4 090 G

o -~

All feebleness and frailty have been replaced with T

Now is the age of charity and munificence.

sustenance and power

For though the King of all kings nations has ‘_jé.’; ol ol J_QLE Mo HUsst 4y 4_>J§
appeared e )
in the manner and custom of a single nation é‘L" OL&fU‘ J"’uf-’ ‘-JJ" ("J b @ USJ

He will, through the mercy of the Eternal One,
deliver all the peoples of the world from their
burdens-and their bondage.

Source

John Hatcher and Amrollah Hemmat. The Poetry | John Hatcher and Amrollah Hemmat. The Poetry
of Tahirih, pp. 45-46. of Tahirih, poem #7; see the fourth and fifth
pages from the back cover of the book (these
pages are unnumbered).

Analysis 7: In the first hemistich, translating the word Hagq as “truth” does not seem accurate to the
present authors. In Abrahamic religions, there is a precedent for anthropomorphic interpretations of
God that allow Him to have a face like humans. A better translation here would perhaps be “the Face of
Truth,” with Truth referring to the Manifestation, Who represents the Godhead on earth, rather than
the all-lowercase “face of truth,” which has no theophanic signification. To dispel any doubts about
what Tahirih meant in the first hemistich of this poem, she reiterates the same concept in the first
hemistich of the second verse when she refers to the “Face of God” having appeared through the
person of Baha.

In the third verse, Tahirih explains that a new era has begun, characterized by rectitude (of conduct),
law, order, and justice—things humanity had longed for—and that injustice and inequity have vanished.
These are obviously references to future events, as injustice and inequity were still rampant throughout
the world at the time of Tahirih and would be well into the future. In the Persian Bayan, the Bab
mentions the “Order of Bahd’u’lldh,”®® and later Bahd’u’llah Himself speaks of His coming world order,

% persian Baydn 3:16 (see INBA 62:101): oldl § il dis (o 41 3,0 Y 9 gk 4518 3y St 9 dllelgy ks I kg opod 35k

Authorized English translation: “Well is it with him who fixeth his gaze upon the Order of Bahd’u’llah and rendereth thanks unto
his Lord! For He will assuredly be made manifest. God hath indeed irrevocably ordained it in the Bayan” (Shoghi Effendi, World
Order of Bahd’u’llgh (U.S. Bahd’i Publishing Trust: Wilmette, lllinois, 1991), pp. 146—47).
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which He sees as upsetting the world’s equilibrium.%” Bah&’u’lldh also states that one of the primary
purposes of His appearance is to establish justice in the world.%

In the last verse, Tahirih portrays the role of Baha (Baha’u’llah) as the promised Babi Messiah as
equivalent to that of Jesus in the Christian Bible. In the latter, Jesus is called “the King of Kings.”*°
Hatcher and Hemmat translate the title used by Tahirih, Shdh-i-duval, which literally means King of
Nations, as King of Kings. Either way, the title evokes the eschatological figure of Jesus or His Return in
the person of Baha (Baha’u’llah), Who will eliminate injustice and inequity and replace them with law,
order, and justice. Again, these cannot be references to the Bab because Tahirih talks about the
appearance of the Face of God in the person of Baha, and associates that person with the Biblical figure
“the King of Kings (or Nations),” Who will bring law, order, and justice to all the people of the world.
History shows that neither the Bab nor Jesus were meant to effect these momentous changes during
their dispensations.

Excerpt 8, from the Poem: Behold the Face of God

English Translation (All Emphasis Ours) Original Text (All Punctuation, Vowel Markings,
and Emphasis Ours)

0 Saba, go on my behalf Iy éux}c ol C)-")"ji.’ buo !
and impart to the beloved ef Ha )

b Al calb Wil gy crus ol
All that is fitting b < 39y om o2

for the face Face of Baha

The cloud of his-merey the Beloved’s tenderness Db e doxdyy doxdy L gaxo Ol Lala) 5!
rains down drop by drop, i

haw ; L
anoints the bodies prestrate b g Jw 970 z9ykae Slo

frem-having gazed-on-the-mystery laid low,

annihilated in the secret of Ha.

97 “The world's equilibrium hath been upset through the vibrating influence of this most great, this new World Order.
Mankind's ordered life hath been revolutionized through the agency of this unique, this wondrous System—the like of which
mortal eyes have never witnessed” (Bahad’u’llah, Kitdb-i-Aqdas (Haifa, Israel: Baha’i World Centre, 1992) verse 181).

98 Bahd’u’llah asserts that the chief instrument for transforming human society and ensuring world unity is to establish justice in
the affairs of humankind. The concept of justice plays a key role in Bahd’u’llah's teachings: “The light of men is Justice. Quench
it not with the contrary winds of oppression and tyranny. The purpose of justice is the appearance of unity among men. The
ocean of divine wisdom surgeth within this exalted word, while the books of the world cannot contain its inner significance”
(Bahd’u’llah, Tablets of Bahd’u’llah (U.S. Baha’i Publishing Trust: Wilmette, lllinois, 1988) pp. 66—67).

99 See, for instance, 1 Timothy 6:15; Revelation 1:5, 17:14, and 19:16; etc.
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His reviving breeze blows abundant merey vitality
from ‘Iraqi shores

8 inavitali ol
sn-theseparatedand-fallenones

Stirring the bodies of men to movement even as
rippling banners

\>9) (o2 J3c2 uz':éb-ﬁ FPOATER)
b Q) e S 9l ol 05

O Babis, followers of the light,
all of you come ferth out!

- ¢ behind.t] Lo our]
From behind the veils of glory
behold the beloved Face of Fa.

25T 0950 Slaz g Ol
b 3B WSk e sz |

From behind the veils of grandeur
the faee Face of God is suddenly manifest!

O; believers, you need no longer heed: “You shall
net never see me!”

b« oIn 3l c3 j3e S gdas

Source

John Hatcher and Amrollah Hemmat. The Poetry
of Tahirih, pp. 94-95.

John Hatcher and Amrollah Hemmat. The Poetry
of Tahirih, poem #24; see the twenty-eighth page
from the back cover of the book (this page is
unnumbered).

Analysis 8: In the first hemistich, by the Persian phrase ‘Aziz-i-Hd’i—literally, “the Beloved Ha" —is

meant Bahd’u’llah,® because in the next hemistich, Tahirih also mentions the Face of this personage, as

in Tal‘at-i-Bahd’i, which literally means “The Face of Baha.” Curiously, however, Hatcher and Hemmat

have indirectly translated ‘Aziz-i-Hd’i—which is clearly singular, and can only refer to Ha

(Baha/Baha’u’llah)—as a referent to a plural pronoun by interpreting ‘Aziz-i-Hd’i to mean “the beloved

of Ha” (rather than “Beloved”), which would denote the followers of Baha’u’llah. The word ‘aziz can also

mean “glorious” or “mighty” and imply a ruler, just as Joseph is known in Persian literature as ‘Aziz-i-

100 \/ahid Rafati reinforces this interpretation in his note on the letter “ha” in “Athar-i-Munzalih,” p. 66.
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Misr (“the glorious (or mighty) [ruler] of Egypt”). Since the letter Ha can symbolize the Essence of God,%*
this reference to Bahd’u’llah as ‘Aziz-i-Hd’i might alternatively be translated as “the divine and glorious
(or mighty) ruler.” If we interpret ‘Aziz-i-Hd’i as an allusion to ‘Aziz-i-Misr, it may suggest that Tahirih
was gesturing to Baha’u’llah as “the divine Joseph” discussed by the Bab in His Qayyumu’l-Asmad’, a text
with which Tahirih would have been intimately familiar as an eminently devoted and well-read Babi.

Moreover, Hatcher and Hemmat have rendered the passage Haydkil-i-matruh mahv-i-sirr-i-Hd’i,
which occurs in the second hemistich of the second verse, as “anoints the bodies prostrate from having
gazed on the mystery of HA.” The present authors believe a more accurate translation would be “anoints
the bodies laid low, annihilated by the secret of Hd” (as in Baha, or Baha’u’llah).

In the third verse, Tahirih states that the breezes of divine mercy are blowing from ‘Irdq, which as
discussed above could refer either to ‘Irag-i-‘Ajam, meaning Persia, or ‘Irdg-i-‘Arab, meaning present-
day ‘Irdqg. An observation that should be made about the second hemistich of the third verse is that the
typescript provided by Hatcher and Hemmat has the word sivd’i, which connotes separation, whereas
the version published in Ni‘matu’lldh Dhuka’i Bayda’i’s well-known anthology of Bahd’i poetry has this as
livd’i, which pertains to banners.1%2

In the fourth verse, Tahirih calls on the Babis to come out and gaze on the Beauty of FA—here a
reference to ard-i-Fd, which itself refers to Iran (as discussed above), the birthplace of Baha’u’llah, and is
thus an allusion to Him—and rediscover the Face of the Bab in Baha’u’llah, Who at that time was still
“veiled” (in His messianic secret). Here, “F4” cannot be a reference to the Bab (as would be entailed by
madiniy-i-Fd, as opposed to ard-i-Fd) because the Bab had already been manifested by that point and
discovered by the Babis.

In the last verse, Tahirih refers to the sudden appearance of the veiled Beauty of God—a reference
to the imminent declaration of Baha’u’llah, which she has already discerned—and reminds the Babis
that, at that time, belief in the old pronouncement “Thou shalt never see Me” (Qur’an 7:143) no longer
applies. Hence, unlike in the Mosaic dispensation when, in response to Moses’s plea to see God, He told
Moses that He would never see Him, the Babis would, in fact, be able to see the Face (i.e., the
perfections) of God in the person of their Messiah (Bahd’u’lldh).X%

Conclusion

While the Siyah-Chal should be regarded as the birthplace of the Baha'i dispensation, both
hagiographical accounts and primary sources indicate that the period when Baha’u’llah began to receive
divine revelation actually predates His encounter with the Maid of Heaven in the Siyah-Chal, perhaps by
several years. The events in the life of Baha’u’llah make it abundantly clear that He did not go through a

101 “The letter ‘Ha’ has been given several spiritual meanings in the Holy Writings, among which is as a symbol of the Essence of
God” (Notes to the Kitdb-i-Aqdas, no. 28).

102 Refer to Ni‘matu’lldh Dhukd’i Baydd’i, Tadhkariy-i-Shu‘ardy-i-Qarn-i-Avval-i-Bahd’i, vol. 3 (Tihran: Baha’i Publishing Trust,
1969), p. 128. The present authors are grateful to Naeem Nabiliakbar for calling their attention to the discrepancy between the
two versions of this poem.

103 Baha’u’llah Himself later affirmed this idea in one of His Writings: “O my Lord, my Master, and the Goal of my Desire! | have
heard that Thou hast declared this to be a Day whereon if anyone, with complete sincerity, were to ask but once, ‘Show Thyself
to me’, then from the heaven of Divine Utterance he would hear: ‘Look, and thou shalt behold Me!” From this blessed and
exalted utterance the station of this Day is made clear and evident.” (Bahd’u’llah, Ad‘iyiy-i-Hadrat-i-Mahbub (Cairo, Egypt:
Matba‘at as-Sa‘ddah, 1920), pp. 366—67; authorized translation available on the Bahd’i Reference Library here).
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binary model of theophanic awakening, whereby His evident consciousness of His divine nature before
and after His encounter with the Holy Spirit was as stark as the flip of a switch (“on” or “off”), but rather
an awakening (in reference solely to His “corporeal station”) over time beginning before the Siyah-Chal.
If true, this could also explain the gradual disclosure of His station, beginning with an inner circle of
believers and then slowly expanding that circle.

The fact that some of the Bab’s most distinguished early disciples—including Mulld Husayn, Quddus,
and, most clearly, Tahirih—had become aware of Baha’u’llah’s station before the Siyah-Chal episode
provides additional evidence in support of this thesis. Bahd’u’lldh’s act of revealing Tablets at Badasht
(1848), as well as His lofty claims in the Lawh-i-Hamd-i-Musha‘sha‘ (1851?)—in which He seems to
identify Himself with the Manifestations of the past— constitute clear evidence, prior to His
imprisonment in the Siyah-Chal, of His earlier awakening to “the period of manifestation and guidance”
(see note 22), even during the lifetime and Ministry of the Bab.
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