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Introduction and background:

Among the several Epistles revealed by the Bab and addressed to Muhammad Shah
Q4jar, the Epistle under present study occupies a unique station. Revealed during His
confinement in the remote fortress of Makad, it is written in a mixture of Arabic and
Persian and is distinguished by the clarity of its purpose, the solemnity of its tone, and
the immediacy of its historical context.

The Epistle comprises two distinct parts: the first recounts the circumstances
surrounding its transmission to the Shah, while the second contains the full text of the
Epistle itself.

Internal evidence indicates that the main body of the Epistle—the second part—was
revealed on the 15" of Sha‘ban 1263 A.H. (27 July 1847 C.E.), while the prefatory portion
appears to have been revealed subsequently, on the 21 of Ramadan 1263 A.H. (30
August 1847 C.E.). This sequence suggests that the Bab revealed the Epistle itself in
late July, and that the opportunity to dispatch it to the court of the Shah arose only a
month later, prompting the addition of a covering introduction at the time of its delivery.

“Muhammad Shah—at the time he ordered the Bab’s confinement in Maku—had
pledged to summon Him to Tihran upon his return from a military campaign in the
northeast, undertaken to suppress Hasan Khan Salar,? chastise the Turkmen, and
advance toward Herat through Khurasan. This promise, however, was never fulfilled.
Whether due to a deterioration in health or the shifting tides of political expediency, the
Shah remained in the capital and abandoned the intended summons.

The Bab, fully aware—and having already confirmed through personal experience—that
Ha&ji Mirzé Aqési, the Grand Vizier, would by every means and under any pretext strive to
obstruct any meeting between the Sovereign and Himself, resolved to eliminate any

" Muhammad Shah Qajar (r. 1834-1848) was the third sovereign of the Qajar dynasty in Persia. His reign coincided
with the emergence of the Babi Faith, a new religious movement that profoundly challenged the established order.

2 Hasan Khan Salar: A prominent Qéjar nobleman and military commander, Hasan Khan Salar was the son of ‘Al
Mardan Khan, a leading tribal chieftain. Appointed governor of Khurdsan under Muhammad Shah Q4jar, he later rose
in rebellion against the central government around 1847-1850, in defiance of the increasingly unpopular Prime
Minister, Haji Mirza Aqasi. Declaring himself the rightful sovereign, he mobilized tribal forces and seized control of
large swathes of northeastern Iran. His revolt, however, was eventually quelled during the early reign of Nasiri’d-Din
Shah, and he was executed in 1850. His uprising formed part of the turbulent backdrop to the Bab’s ministry and the
widespread discontent that characterized the final years of Muhammad Shah’s rule.
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possible pretext for delay or inaction. In a spirit of clarity and candour, and lest any
failure to act be imputed to the monarch, He addressed Muhammad Shah directly in
this Epistle. In it, He set forth the gravity of the hour, reminded him of his solemn pledge,
and called upon him to fulfil his covenant by summoning Him to Tihran that a meeting
might take place.” That audience, however, was never granted.

What follows is a provisional English rendering of this sacred Epistle—comprising two
parts—translated with utmost reverence and care. The original text is published in ‘Ahd-
iAla, pp. 279-281.

Partl

The Bab reveals:

“He is the Most Exalted, the Most High

Praise be to God—He Who is worthy of all Glorification—Who, by virtue of the loftiness
of the revelation of His Mercy, hath singled out His Chosen Ones through grievous
tribulations, such that, were but a single drop from the oceans of these afflictions to fall
upon the mountains, they would be crushed and reduced to dust. To Him be praise, in a
measure consonant with His Transcendent Majesty, and upon Muhammad and His
Kindred be all laudation, as is their due—for He, verily, is the Almighty, the All-Praised.

The purpose of the inscription of this page upon parchment is this: that a Letter had
been addressed unto the presence of His Most Exalted Holiness—may the glory of His
Transcendent Majesty be eternally exalted—and was entrusted to one of the devoted
friends of God, who, immediately upon its receipt, was to deliver it into that hallowed
presence and entreat permission to enter into His August Audience.

Since it was made contingent upon the movement of the Imperial Convoy, the excuse
for non-attendance was inquired into, and the impediment hath now been removed.
Nevertheless, | remain watchful for a response to shine forth from that sanctified Court.
Should His Imperial Majesty himself deign to assume this burden in person, the hope of
receiving a reply—coupled with the bestowals of His exalted presence, may His glory be
eternally sustained—would be even greater.

3‘Ahd-i A'l4, p. 279.



The intent is that, through the efforts of him who hath borne this toil in drawing nigh unto
the presence of the Shadow of God*, His Majesty may deign to peruse the page and may
graciously pardon the substance of the conventional flatteries of this nether world.

Verily, we are God's, and unto Him shall we return. And praise be to God, the Lord of all
worlds.

21t of the month of Ramadan, 1263 A.H. (circa 30 August 1847).”

An Epistle of the Bab to Muhammad Shah Qajar From Makau (Part l): Transcription
from a Typed Copy
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4“Shadow of God” (zillu’llah): An honorific title traditionally claimed by Muslim sovereigns, particularly in the Persian
and Ottoman contexts, signifying their role as the earthly representative of divine authority. In Qajar Iran, monarchs
such as Muhammad Shah adopted this title to legitimize their rule as divinely sanctioned, presenting themselves as
protectors of religion and justice. The concept draws upon Qur’anic and Islamic metaphysical notions of kingship,
wherein the ruler is perceived as a reflection or shadow of God's will upon earth.

3



Partll

The Bab Reveals:

“He is the King, the Omnipotent, the Compassionate

May My heart be a ransom for thee, O thou lord of sovereignty and power, O almighty
and most compassionate one!

Praise and thanksgiving—beyond all measure and compare—be unto the Most Holy
Essence of the Lord of all Dominion, Who hath ever been sanctified in the reality of His
Inmost Essence above the attributes of all else besides Him.

And by reason of the appearance of His Might and Sovereignty, did bring into being all
created things from the realm of “no-thingness” (la min shay’)° through His Will and the
sixfold appearances of Divine Creative Action,® until all atoms might become
resplendent through the splendor of the Light of His Creative Will, yearning to behold
the robes of the beauty of His Manifestation, and trembling in awe before His Justice,
Nor do they behold a thing in anything save His Appearance, which is more manifest
than every thing.

Blind be the eye that beholdeth Thee not, while Thou hast ever been watchful over it.
And lost is the servant who hath no share of Thy Love. | seek refuge, O My Lord, in Thy
Presence, from Thy Wrath, and unto Thee do I flee, hoping for Thy Bounty and the
vastness of Thy Mercy. | beseech Thee, through Muhammad and His Kindred, to
vouchsafe unto me a Glance from Thee, nigh and tender, befitting the majesty of Thy
Might. Verily, Thou art the All-Bounteous, the Ever-Bestowing.

5The phrase (@ min shay’ (lit. “not from a thing”) is a Qur’anic expression (cf. Qur’an 19:9) denoting the realm of
absolute nothingness or non-being, often used in mystical theology to describe the divine act of creation ex nihilo and
the utter dependency of contingent existence.

81n the metaphysical cosmology articulated by the Bab and further developed by Bah&’u’llah, the arc of descent
(gaws-i-nuzul) delineates the process by which divine creative energy is progressively unfolded from the unmanifest
realm to the world of creation. God is the Unknowable Essence, the Hidden Treasure—the source of all being—utterly
beyond human comprehension or approach; He can only be known through His Will as manifested by His chosen
Intermediaries. This ontological descent comprises seven stages (the seven stages of divine creation): Will of
God/Will - the primal intention of God, revealed to humanity through His Manifestations; Determination — the initial
delimitation of the Will; Destiny - the specification of the form that creation will assume; Decree - the formalization
of that destined form; Permission — the divine consent for existence; Term —the temporal limit or allotted span of
existence; and Book - the archetypal record of all created things, often associated with the Preserved Tablet (Lawh-i-
Mahfiaz). These stages represent the modalities through which the infinite and unknowable Will of God is articulated
and actualized within the temporal realm. See Nader Saiedi, Logos and Civilization: Spirit, History, and Order in the
Writings of Baha’u’llah (Bethesda, MD: University Press of Maryland, 2000), pp. 131-134.
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From the moment | departed the court of nearness until now, which is the day marking
the middle of the exalted month of Sha‘ban’, at every instance | have been expectantly
awaiting that the bell of thy bounty might be set ringing with the call of: “Glorified be He
Who carried [His servant] by night!”;®

That the peacock of the majesty of thy inmost essence might warble with the cry of:
“Then (He) drew nigh and came down?”;®

And that the birds of Paradise of thy essence might chant in dulcet tones: “And was at a
distance of but two bows or nearer still”;™°

And that the cock of Ephredous’’ of thy selfhood might trill with the melody: “Is it that
man shall have whatsoever he desireth? Nay, to God belongeth the end and the
beginning.”’?

Yet it was by reason of the revolution of the celestial spheres, and to the decrees of Him
Who proclaimed?, “Were it not for Thee, | would not have created the heavens, ¥ and
by reason of the vicissitudes and the doubts of a people perverse and bewildered, and
of portents sinister and effaced—such as are derived from the baleful configurations of
the stars—that the sovereign attention was withheld, and the One (i.e., the Bab) was left
to dwell alone in the mountain of MaKu, within the spacious land of the sovereign realm.

Alas! Alas! By Him in Whose hand is My soul! Were | to have known of this station, |
would never have recognized thee, O My soul!™ And yet | have no doubt that the
vastness of thy bounty would never countenance such a thing. For the son of the
Messenger of God—may the blessings of God be upon Him and His Kindred—despite
the knowledge he possesseth, which none today within thy realm can match, standeth
before thee in a station more abased than that of the sons of the kings of the earth. By
thy might! Wert one of them to descend upon thee, thou wouldst never have

7 Sha‘ban, the eighth month of the Islamic lunar calendar, fell in July 1847 CE; its midpoint corresponded to late July
of that year.

8Qur’an 17:1. Areference to the Night Journey (/sra’) of the Prophet Muhammad from Mecca to Jerusalem.

9 Qur’an 53:8. Describes the Prophet’s nearness to the Divine during the heavenly ascent (Mi‘rdj).

10 Qur’an 53:9. A reference to the closeness of the Prophet to God during the Mi‘rdj, symbolized by the nearness of
“two bows’ length or nearer.”

" “Ephredous” (Arabic: (=52 2Y)) is a stylized rendering of Firdaus, a term of Persian origin widely adopted into Arabic
and Qur’anic usage to signify the loftiest station of Paradise. In Islamic cosmology, al-Firdaus al-A‘la (“the highest
Paradise™) is described as the most exalted and intimate realm of divine nearness. The Bab here invokes it with an
esoteric inflection—possibly as “Ephredous”—to evoke both its sublime majesty and the veiled, transcendent
realities that lie beneath its shadow. The expression “the sombre shadows of Ephredous” intimates a metaphysical
descent from the zenith of Paradise into the realms of limitation, mortality, or concealment, in keeping with the
imagery of ontological gradation found throughout the Bab’s writings.

2 Qur’an 53:24-25. Emphasizes that all desires are subject to God’s ultimate authority, for to Him belongs the
beginning and the end.

3 A reference to the Prophet Muhammad.

4 Alludes to the divine creative sovereignty expressed in Qur’an 6:101 and 2:117, affirming that creation is by God’s
will alone.

5 The phrase “Were | to have known of this station, | would never have recognized thee, O My soul” conveys the Bab’s
realization that the profound trials and sufferings He endured have brought Him into a fuller, more intimate
awareness of His own soul and its divine reality. These hardships, rather than obscuring His essence, served to purify
and illuminate it, drawing Him nearer to God and deepening His spiritual station. This expresses the transformative
power of adversity in revealing the soul’s true nature and its relationship with the Divine.

5



commanded that he be castinto prison. But now the decree hath been fulfilled as He
hath willed. Unto God do | complain of My sorrow and grief, and upon Him do | rely in My
solitude and estrangement. Sufficient is He as a Protector and Trustee.

A page of supplications and visitation was inscribed under the burden of intense grief
and heartfelt sorrow. It is my hope that, by reason of my abasement and poverty, it may
attract the glances of thy favor. Two scrolls, received from two of the devout and
learned Siyyids, were presented before thy sacred presence. Forasmuch as both are
known unto thee by their own hand, itis earnestly hoped that they may dispel the
doubts of the perverse and become a means of nearness.’®

Exalted is God above that which they ascribe unto Him!”
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8 “Nearness” (qurb) in the Writings often denotes spiritual proximity to the Manifestation of God through recognition,
love, and obedience—hallmarks of true faith. In this instance, the Bab implies that the Shah, upon seeing the
handwriting of two trusted figures, might draw closer to the Manifestation Himself.
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