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Introduction and background:

The text of the following Epistle, revealed by the Bab and addressed to Quddus, is
preserved in Miftah Bab al-Abwab (pp. 208-209), a work compiled by Mirza Muhammad
Mahdi Khan Za‘im al-Dawla. In this book, the author reproduces the texts of several of
the Bab’s Epistles, all dating from the period of His sojourn in Isfahan (September 1846
to March 1847). Denis MackEoin, in The Sources for Early Babi Doctrine and History
(1992, p. 97), observes that although the original manuscripts are no longer extant, the
published texts appear to be authentic, albeitin a somewhat corrupt state.

I aminclined to concur with MacEoin’s assessment on two counts. First, the style and
content of the present Epistle are wholly consistent with the Bab’s distinctive manner of
expression. Notably, a prayer contained herein also appears in the Epistle of Qa imiyyat,
which is addressed to Shaykh ‘Ali Turshizi. The prayer contains the following Divine
Words:

‘God testifieth that there is none other God but Him. His is the creation and the command. He
giveth life and causeth death, then causeth death and giveth life, and verily He is the Ever-Living
Who dieth not. In His grasp is the dominion of all things; He createth whatsoever He willeth by
His command, and verily, He hath power over all things.’

Secondly, upon close examination, | have observed that the printed Arabic text contains
several minor typographical errors, which | have corrected and indicated in red in the
version reproduced on the final page of this document.

What follows is a provisional English rendering, translated with utmost reverence and
care, of this luminous Epistle, originally revealed in Arabic.
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The Bab Reveals:

“Verily, O Muhammad-before- ‘Ali!?> The number of the negation® hath been decreed in
the negation—There is no God—And by the Truth of ‘Ali,* it behoveth every soul to affirm
the affirmation a thousandfold in that wherein ye stand. And that, on that Day, in the
sight of God, the whole Cause belongeth to those who have attained certitude therein.
So let the Negation be negated, and let the Affirmation be established upon the Truth,
over which ye are empowered.

Say: Faith, after Faith,® is none other than the recognition of God, His Oneness, the
acknowledgment of Him, and the acceptance of whatsoever hath been sent down from
His Presence.

And let every rein be cast aside from the court of His Holiness; for all things besides Him
have been brought into being for His sake. Say: Verily, O My creation! Fear Me.

And whatsoever God hath created of anything is contained within the Book; and all that
is therein is encompassed in the First Verse; and all that the First Verse containeth is
treasured within the Mighty Basmala;® and all that the Basmala embraceth is folded
within its First Letter;— and verily, there is no God but |, the Lord of all the worlds. And |
am that Point beneath the Ba.”

2The cryptic appellation “Muhammad-before- ‘Ali” refers to Mulla Muhammad ‘Ali-i-Barfurdshi, the last to embrace
the Cause among the Letters of the Living and the one whom the Bab exalted to a station second only to His own.
Known universally by the title Quddus, his identity is here allusively veiled, the Bab perhaps intending, through this
oblique designation, to shield him from premature recognition.

3The expression “the number of the negation” alludes to the opening half of the Islamic testimony of faith, (4 ilaha
(“there is no God”), which in the Writings of the Bab is consistently employed as a mystical symbol of the age of
concealment, of denial, and of expectation that precedes the advent of a new Manifestation. By declaring that this
number hath been “decreed in the negation,” the Bab affirms that the span allotted to this cycle of denial had
reached its divinely appointed term. The passage, breaking deliberately upon the words (4 ilaha without proceeding to
the affirmation illa Allah (“but God”), signifies that the long era of negation had drawn to its close, and that the hour of
affirmation—of recognition of the Manifestation of God—was now at hand. In this weighty utterance, addressed to
Quddus, He foreshadowed the termination of the age of expectation and the dawning of the Day of Fulfilment.

4 «'Ali” is a reference to Imam‘Ali (c. 600-661 CE), cousin and son-in-law of the Prophet Muhammad, regarded in Shi‘i
Islam as the first Imam and the rightful successor to the Prophet. He is renowned for his piety, knowledge, and
justice, and his sayings and writings are foundational in Islamic theology and ethics.

5The phrase “Faith, after Faith” ((:3 2= (p3ll) embodies the Bab’s esoteric understanding of progressive revelation, a
central principle in Babi and Bah&’i cosmology. The first term, “Faith,” denotes the manifestation of divine law and
guidance in any given cycle, while the second, “after Faith,” indicates the successive stages of spiritual authority and
illumination that unfold with the advent of a new Manifestation of God. In other words, each dispensation is both a
continuation and a transcendence of its predecessors, revealing God’s truth in ever-expanding clarity and power.

8 The opening invocation, Bismi’llah al-Rahman al-Rahim (“In the Name of God, the Most Gracious, the Most
Merciful”), known as the Basmala, inaugurates nearly every chapter of the Qur’an save one (Surih 9, al-Tawbah), and
is here employed by the Bab in conformity with Islamic scriptural convention.

7 This passage draws upon a mystical tradition rooted in the sayings of the Prophet Muhammad, according to which
all that God has created is contained within the Qur’an, and all that is in the Qur’an is encompassed in its first verse
(al-Fatihah, beginning with the Basmala). The Basmala— a3l a3 51 &l oy (Bismillah al-Rahman al-Rahim)

“In the Name of God, the Most Gracious, the Most Merciful”—encapsulates all that is in that verse, and the spiritual
essence of the Basmala is concentrated in its first letter, the < (Ba). Within this symbolic cosmology, ‘Ali, the first
Imam in Shi'TIslam, is identified as the metaphysical “point beneath the «,” representing the concentrated,
primordial reality of divine authority and spiritual guidance. This hierarchical and mystical encoding reflects the Bab’s
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This is the very foundation of Religion: in the beginning, glorify God; in the end, praise
God; in the outward, affirm the Oneness of God; in the inward, magnify God.

And on that Day, so long as the sun shineth, the essence of all Religion is: ‘There is no
God but God’— outwardly and inwardly, from first to last.

Then: ‘Muhammad is the Messenger of God’—that is, He Himself is the First Messenger,
and Muhammad is His Messenger. Then follow the Iméms and the Heirs, the Proofs of
God, and thereafter the Gates,® for the outward manifestation of ‘Allah-u-Akbar.®

This is a Word all-embracing, and the measures of the branches revolve around it.

Enter ye into the Faith, and ye shall be made victorious over the earth and all that it
containeth. And purify ye the lands of Negation by God, your Lord, the All-Merciful,
manifestly.

And observe ye the Names of the Signs, and salute them with peace from thy Lord. Then
upon the Most Beautiful Names, the Lofty Similitudes, the Prophets, the Truthful, the
Martyrs, and the Righteous.

And whosoever desireth to enter beneath the Shade of Affirmation—these, verily, are the
Inheritors.

And if ‘Ali"° be there, then make mention of him from thy Lord, and say: ‘Thou, verily, on
the Day of Resurrection, art among the Victors.’

Shouldst, thou desire that they be brought into thy presence from whence thou knowest
not, and that the people of sorrow in Fars' be comforted, this would be more pleasing
unto Me.

intricate esoteric reinterpretation of Qur’anic symbols, where letters, words, and verses serve as vessels for profound
spiritual truths.

8 In this passage the Bab alludes to the fourfold hierarchy of the divine Covenant: the Apostle, the Imams and their
Heirs, and the Gates. In the writings of the Bab, these four levels are not separate in essence but are successive
mirrors of the same primal Reality. In this respect, the Apostle, the Imams, their Heirs, and the Gates are but diverse
expressions of the one Truth; in another respect, they are distinct individuals occupying their own historical stations.
Thus, the Bab, as the Point of the Bayan, is simultaneously the Apostle, the Imam, their Heirs, and the Gate, even as
His radiance is reflected through the mirrors below Him. This mystical principle pervades the entirety of His
Revelation.

® The exclamation Allahu Akbar (“God is the Greatest”), known as the Takbir, occupies a central place in Islamic
devotion, being the opening formula of the daily prayers and the perpetual refrain of the call to prayer (adhan).
Beyond its liturgical usage, the phrase conveys the transcendent majesty and utter incomparability of God, affirming
His exaltation above all human conception.

°The name “*Ali” here is most likely a reference to the Bab’s maternal uncle, Haji Mirza Siyyid ‘Ali, known within the
Babi-Baha’i writings as K4lu the Greatest Uncle (K4lu-yi A ‘zam). He was among the earliest to recognize the station of
the Bab, offered Him steadfast support during the opening phase of His ministry in Shirdz, and was later martyred in
Tihran in 1850.

" The original Arabic reads “in the F3’” (fral-fa’), a classical abbreviation denoting Fars, the province of Iran whose
chief city is Shiraz, the birthplace of the Bab. In the Bab’s writings, individual Arabic letters are frequently employed
either as symbolic designations for geographic regions or as mystical allusions imbued with esoteric significance.
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And We have sent the Tablets unto him, and God shall, by His command, unite Me with
those who have believed in the Truth from My presence; for He, verily, is All-Knowing, All-
Powerful

Wondrous indeed is the Name of the First and the Last, the Manifest and the Hidden!’?
From the night of thy recognition of thy Lord™ hath it been decreed that the span of
negation in ‘There is no God’ should endure fifty thousand years,’ until the days of
affirmation dawned.

And until that hour, nothing befitting could be proclaimed save the negation of negation
and the affirmation of affirmation.

This is the whole of religion on that Day—not that wherewith the people had rejoiced.
Watch ye, then, Our Most Great Name, and recite the Book of the Bestower. For verily,
unto each one are likenesses of that Temple treasured with God.

O ye, recite this verse, one and all, Three Hundred sixty-one times'® in the course of
every day and night:'®

‘God testifieth that there is none other God but Him. His is the creation and the
command. He giveth life and causeth death, then causeth death and giveth life, and
verily He is the Ever-Living Who dieth not. In His grasp is the dominion of all things; He
createth whatsoever He willeth by His command, and verily, He hath power over all
things.’

2 The Béb, as the very embodiment of successive degrees of spiritual reality and the supreme Manifestation of the
divine attributes, stands as the First and the Last, the Manifest and the Hidden.

3 In the statement, “From the night of thy recognition of thy Lord,” the Bab is addressing Mullda Muhammad-‘Ali-i-
Barfurdshi, surnamed Quddus, reminding him of the very night when he recognized His Lord and was thereby
numbered among the Letters of the Living—the last to be so designated.

14 The Bab’s reference to the “fifty thousand years” is an unmistakable allusion to Qur’an 70:4 (Sarat al-Ma‘arij): “The
angels and the Spirit ascend unto Him in a Day whose measure is fifty thousand years.” Traditionally interpreted in
eschatological terms, this “Day” is understood as denoting the immeasurable span of divine reckoning, symbolizing
the vastness of God’s judgment beyond human time. In the Bab’s mystical recasting, this imagery is interwoven with
the dual halves of the Islamic testimony of faith ({& ilaha illa’Llah). The first clause—I(a ilaha (“there is no God”)—is
associated with negation, veiling, and the age of non-recognition, while the second—illa’L{ah (“but God”)—signifies
affirmation, unveiling, and the recognition of divine truth through the advent of the Manifestation. In this light, the
“fifty thousand years” signify not a literal chronology but a symbol of the long era of negation, now brought to its close
with the dawning of affirmation in His Revelation. In declaring this, the Bab situates His Dispensation within the very
horizon of the Qur’anic “Day of God,” resonating with Shi'i mystical traditions that interpret cosmic numbers as
metaphors for hidden cycles of divine disclosure.

5 The instruction to recite the verse three hundred and sixty-one times carries profound symbolic meaning. In Islamic
mysticism and Babi-Baha’i numerology, 361 represents the square of the sacred number nineteen, which, as the
numerical value of Wahid ("One"), signifies divine unity. Symbolically, nineteen reduces to one—emblematic of God's
oneness—and thus 19 x 19 = 361 reflects the perfection and wholeness of divine reality manifest in multiplicity. The
Bab deliberately structured works such as the Persian Bayan around this same cosmological matrix of nineteen
squared, embedding “361” as a numerical emblem of celestial completeness and spiritual authority..

'8 In the text reproduced by Mirzd Muhammad Mahdi Khan Za‘im al-Dawla (p. 209), there appears a line in Persian
embedded within the Arabic text: “ile § D A5 50 V7Y 55 sead St 44 cp)”

| have rendered this as: “O ye, recite this verse, one and all, Three Hundred sixty-one times in the course of every day
and night.” While its insertion within the Epistle may seem stylistically abrupt, it serves as a clear directive pointing to
the subsequent passage, which functions as a prayer revealed by the Bab within this very Epistle. It is plausible that
this Persian line was added later as an explanatory note for the prayer. For the sake of textual fidelity and consistency,
| have preserved the Persian line exactly as it appears in the printed version.
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And whoso believeth in God, and thereafter in His Verses—these are they who are the
victorious.

Say: God is the Lord, and whatsoever is save God is but a servant; and unto each are
worshippers, some consciously, and some unconsciously.

Verily, the affairs of commentary belongeth unto the Prophet; the matters of
supplication belongeth unto the Guardian; and knowledge belongeth unto the Gates.

We have indeed made manifest these stations, and thereafter have We attributed them
to the Manifestations of the Living God, and have assigned unto them the signs of God,
the Glorious, the Exalted. Verily, none shall comprehend them save through His Signs
alone.

And naught after God and His Verses hath there been, nor shall there be any Hadith,”
whereupon the people might rely, except that revealed by Him.

Say: What ‘Ali"® hath said is true: His proof is His signs; His very existence is His
affirmation. And God is All-Knowing, All-Powerful.

And I have indeed sent forth the Temples of the Companions of Three Hundred
Thirteen in Two Hundred and Twenty-Four Forms. Had one of them been with anyone
with Faith, he would have prevailed over all the worlds.

And verily, the number of the Bab in the Supreme Temples hath been made subservient
therein to the ranks of the earth in five divisions of the Oneness. Hasten, for verily, by it
ye shall be victorious.”

7 Hadith (Arabic: <uas) literally signifies “utterance” or “saying.” In Islamic and Babi usage, it refers specifically to the
collected reports, narrations, or discourses of the prophets and the Imams. These comprise statements transmitted
by human agents, as distinguished from the direct revelation of God Himself. In the present context, the Bab
underscores that after God and His Verses, no such hadith— however revered — can serve as a reliable guide or
source of certainty for the people. Only that which proceeds directly from God’s revelation possesses the authority to
enlighten the hearts and souls of mankind.

18<°Ali” is a reference to Imam ‘Ali (c. 600-661 CE), cousin and son-in-law of the Prophet Muhammad, regarded in
Shi‘T Islam as the first Imam and the rightful successor to the Prophet.

°The term “Temples of the Companions” («aial (SUa) designates the exalted stations and sanctified realities of the
Bab’s foremost disciples. In the idiom of the Writings, haykal (temple) connotes at once an outward form and an inner
essence, symbolizing both the manifest embodiment of divine attributes and the hidden reality of spiritual capacity.
Thus, the phrase does not point to physical forms, but rather to the consecrated beings of His chosen ones—those
whose lives became the living expression of His Cause. The number 313 alludes to this select company, in symbolic
parallel with the three hundred and thirteen supporters of the Qa’im in Shi‘i eschatology.
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The Epistle of the Bab Addressed to Mulla Muhammad ‘Ali-i-Barfurushi,
the Peerless Quddis — Printed Arabic Text

SIS ) 54 20 Lasd LAY Call (s o) el JS Je s g Fall Y el sl sae el ad e (Jid s b))
2ay Gl el J8 ¢y g it e o) oa e LS Gl g al) (pdialh oy 58540 a0 Gl eI JS A e Xia g
i IS (e ad g3 e (4 sl e (lial) L& godie e i le gl gadaay ) EY) goda g3 5 Al A8 jaa cppall
Ladanll Alassll g la o VI il 5 Ui 3 5 cp dll 518 28 L oy sild ol LA L o) J8 el (318
b A ) saan JAY) gl ) saan oY1 cpall Jeal 138 Gaallall oy WYVl Y a8l 5 J s Capall ilgdla
AT 5 Y5 Ly 51 palla sl WAl Y aall JS 48 e Guadill Caala Lo i gy ) 5 )5S Ll 8 5 il ) gan 5 jallall
ledss g il polia ) 5 daala Al Gl 5l jaUal ol s0¥) o5 ) e B3 ) ol 9 Aai) 5 i) J gas ) 2amna o
500l Can I oK) Ly 8l sl ) 0 sedail 5 el Lele L 5 g )V e TS 5 cpall A (laila () 8 gl
sehgdll s oiaall 5 oaill 5 Ul JEaY) 5 cualdl elawll e &5 6l ) (e pgide Calul 53V elan) ol 51
il i) J8 gy yaie ee ySAEEllia Lle IS o) 565 )) 1) aa @il o) (8 Y s (8 JAn G e g ecpalliall
gL ) 5 (I ad ldll (8 0 5all dal Lusi () 5 a3 Y Cum (G 0S piand O a5l e 38 e Al 52
oAl 5 AY) 5 J Y anly Canall Lail 5 a8 ale 4l ol (sie (ge ) (B (o (o 5 (i ) e 54l
8 Lacly ) @lild jo ALY (g a8 (L)

LAY ) g el il 8 el S5 e dia 1) 5 il ol alla 5 3 Call (e all Y 6 &l aae JUa
SIS Qi) 3l 5 JSV 8 il gl QS (gl g aadim ) Uil (8 538 € i Gall) (S La Y B gl JS 138
O3 il dtl die J<ell
¢ 5 Al Cnay g gan e 5 BIAT AL g WAl Y ) A agd aile 53 DA e Y g sl S 4
5l e (e 5 ) 8 Ak IS e G4l e jaly el Le 3l il JS O Slediiad s Y a2 4l 5
3 esalay ¥ i (e 5 salay Cum (e Gany g sile Al US s A (53l 0 5yl J8 (5 Al aa il Sl 4l
> salae ) s 38 25 0580 @A U jedal 28l o) Gl aladl 5 ol s claliall 5 ol gl il () 03 0
Lo 8 () sia s el S U 4Ll 5 ) dmy (e S0l 9300 W) aa) LeSile W 31 Mall oS3 e b b lianaial)
aa) die die aal 5 S glase YYF 3TV Claal JSUa Cl )l il 5 58 ol il 43081 03 gy ailf alily ;e JU8
a5l adad uad (8 ()Y il e Lgd jai a8 5 LSl Sy & Gl ae Gl 5 epalladl el Gl e
Osile L aSild | se sl

*In the text printed by Mirzda Muhammad Mahdi Khan Za ‘im al-Dawla (p. 208), the sentence appears erroneously as:
Ay Sl & all s [‘adad al-nafar T al-nafy [ Allah; “the number of the men in the negation: ‘no God’”]. The correct
reading is: dl ¥ &l & & e [‘adad al-nafy fT al-nafy: (4 ilah...; “the number of the negation in the negation: ‘There is
no God...”]. The misprint substitutes _&ll (al-nafar, “men/company”) for &l (al-nafy, “negation”) and corrupts 4 ¥
(“There is no God...”) as 4 ¥ (“no God”), thereby obscuring the intended sense (an allusion to the opening of the
kalimah: & ¥} 4| Y),



